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The following treatise is the result of years of 
investigation. The conclusions which we have 
adopted are the most reasonable and scriptural so- 
lution of the difficult problem involved. If there 
be those who can not accept our views, we shall 
think none the less of them for it We claim the 
right to ildnh and investigate, and we accord the 
same to others. If any man has any new light to 
shed upon the problem we have discussed, let him 
speak in the fear of God and the love of the truth, 
and we will hear him patientl}^ As truth is the 
pearl we prize above rubies, if we are in error we 
are ready to receive new light. We are not so 
shut up to our views but that w^e are ready to adopt 
any theoj-y of the divine life which is more reason- 
able and scriptural than the one we have adopted. 

Our object is not to lower the standard of Chris- 
tian experience, but to remove some of the confu- 
sion which has gathered around it, and place it 
where the inspired writers left it. 

While we have called in question some opinions 
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u^ oiir rtandard apthors, yet oar views quadrate 
vitl) 'xir Articles of Faith, and are in harmony 
vltli ')*]r Standards so far as they are iu hftrjnony 
with \\\f\\\^\x^. We allow no one to esteun our 
*-t.'ii.*lard authore more highly than ^^•e do, but we 
<J'. II' it iK-litv^ that they are infallible any more 
tl.ni the P(»f>e of Home. If we did not believe- 
til a I uo have thrown new light on some poiiits we 
ttduld not offor another book on thw ofteo inveBti-! 
K^nh'tl ><nbjrrt; bnt l>elreving this, thtts volome is 
w nt l<>rth f>n i(8 nii.^sion by the AuTHOH. 



INTRODUCTION. 



Dr, Thornwell truly says: "We love opin- 
ions instead of truth. Education becomes second 
nature — ^the dogmas of the one are mistaken for 
the instructions of the other. So we quietly accept 
as intuitively obvious, that which we learned in the 
nursery— hence, error is perpetuated from age to 
age. One generation transmits a large legacy of 
errors to another ; and the dream of tranquillity is 
not disturbed until some emergency arises, which 
compels examination and enforces inquiry." 

But even then, the world is slow to give up long- 
received opinions. Every new idea advanced is 
weighed and criticised to see if it agrees with pre- 
conceived opinions, instead of trying it by the 
standard of reason and the word of God. Though 
Luther and Melanchthon succeeded in breaking 
loose from the leading errors of Romanism, they 
did not live long enough to give to the world a sys- 
tem of doctrine complete and harmonious in every 
part. A work of such magnitude as the Reforma- 
tion could not easily be accomplished in one gener- 
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son, also great and good and wise and learned: is 
it high treason to say of any of them and all of 
them, ''These penetrated not into the whole coun- 
sel of God ? " With every discussion there has been 
real progress. More comprehensive and precise 
statements, as well as clearer conceptions, have been 
attained up to the present day. In the future prog- 
ress will largely depend upon our liberality in con- 
sidering opinions which vary from the current and 
accepted orthodoxy, and also upon our vigor and 
boldness in resisting the error we may discover in 
such opinions. So let us help one another, and God 
will guide us into all truth. Then we shall all be 
orthodox. 
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CHAPTER I. 

A General Survey of the Subject. 

The mission of Methodism is to 
" spread scriptural holiness over these 
lands." Mr. Wesley says : " My broth- 
er Charles and I, reading the Bible, saw 
we could not be saved without holiness ; 
we followed after it and incited others 
so to do. . . . Holiness was our ob- 
ject — inward and outward holiness. . . 
God then thrust us out to raise up a holy 
people." " This doctrine (inward and 
outward holiness) is the grand deposi- 
tum which God has lodged with the peo- 
ple called Methodists ; and for the sake 
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imW^^^fm^ mmiMiiXy^ strongly, explicit- 
ly.. , , , \ am afraid Christain per- 
U^t'Wtm will b« forgotten* A general 
h\hiW¥in in thin respect has fallen on 
I lid wliolo kingdom. Sometimes I seem 
Hlmo«t weary of striving against the 
Hirofiin of both preachers and people." 
tin wrote to Dr. Clarke thus: **To re- 
tnin the grace of God is much more 
tlmn to gain It. And this should bo 
strongly urged on all who have tasted 
of |H?rfoct love. If you can prove that 
Aiiv of our preachers or leaders, either 
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directly or indirectly, speak against it, 
let him be a preacher or a leader no 
longer. I doubt whether he should con- 
tinue in the Society. Because he that 
could thus speak in our congregation 
cannot be an honest man." 

Dr. Clarke says : " If Methodists give 
up preaching entire sanctification they 
will soon lose their glory. . . . Let 
all those who retain the apostolic doc- 
trine, that 'the blood of Jesus Christ 
cleanseth from all sin,' press every be- 
liever to go on to perfection and expect 
to be saved while here below, unto the 
fullness of the blessing of the gospel of 
Christ." 

Bishop Asbury says : " I am divinely 
impressed with a charge to preach sanc- 
tification in every sermon." 

Bishop McKendree Avrote to the se- 
raphic Summerfieldthus : " But superior 
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to all these I trust you will ever keep 
in view, in all your ministrations, the 
great design which we believe God in- 
tended to accomplish in the world, in 
making us ^a people that were not a 
people.' I mean the knowledge, not of 
a free and a present, but also a full sal- 
vation—in other words, a salvation from 
all sin unto all holiness. Insist much 
on this ; build up the Churches herein, 
and proclaim aloud that ^ without holi- 
ness no man shall sec the Lord.' Under 
the guidance of the Spirit of Holiness, 
this doctrine will be acknowledged of 
God; signs will follow them that be- 
lieve and press after this uttermost sal- 
vation, nnd our people will bear the 
mAt*k of their high-ealling, beeome a 
hdty tittfcloti, A peeuUar people.'* 

Ill tttUlitldit to the»e Individual utter^ 
ttHHPSi the fiishutJS in thelf qtt«idi*enttial 
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addresses, and the General Conferences 
in their pastoral addresses to the whole 
Church, " have, at various periods, sent 
forth the most unequivocal and emphat- 
ic deliverances." 

In their quadrennial address to the 
General Conference of 1824, the Bish- 
ops said : " Do we, as preachers, feel the 
same child-like spirit which so emiilent- 
ly distinguished our first ministers? 
Do we come to the people in the fullness 
of the blessing of the gospel of peace ? 
. . . Are we striving by faith and 
obedience to elevate our hearts and lives 
to the standard of gospel holiness? or 
are we wishing to have the standard 
lowered to our unsanctified natures? 
In short, are we content to have the 
doctrine of Christian holiness an article 
of our Creed only, without becoming ex- 
perimentally and practically acquainted 
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grandizeinent of our ministers or the 
worldly-miiidedness of our members? 
Xone whatever! " 

In 1832 the General Conference is- 
sued a pastoral address to the whole 
Church, in which they said : " When we 
speak of holiness we mean that state in 
which God is loved with all the heart 
and served with all our powers. This, 
as Methodists, we have said, is the priv- 
ilege of the Christian in this life, . • . 
Is it not time, in this matter, to return 
to first principles? Is it not time that 
we throw off the inconsistency with 
which we are charged in regard to this 
matter? . . . And when this shall 
come to pass we may expect a corre- 
sponding increase of Christian enjoy- 
ment, and in the force of religious in- 
fluence we shall exert over others." 

Passing by many more documents of 
2 
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As they said themselves, they banded 
together to ^* seek inward and outward 
holiness/' They " hungered and thirst- 
ed after righteousness." They groaned 
to be '' cleansed from all sin," and to be 
"filled with all the fullness of God." 
So they " organized class-meetings, 
where they might open their hearts one 
to another, and tell their conflicts and 
triumphs, their joys and sorrows, and 
thus mutually stimulate and assist." 
They met in foundries and workshops 
and in the open air to pray and sing 
and exhort. In love-feasts they told of 
their growth in grace and of their yearn- 
ings after holiness of heart and life. 
They were filled and ruled by one su- 
preme, overmastering desire to be holy 
themselves and urge others to the same 
experience. They preached it, prayed 
ior it, professed it, sung of it, illustrate 
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consecration : " Dost thou renounce the 
devil and all his works — ^the vain pomp 
and glory of the world, with all covet- 
ous desires of the same, and the carnal 
desires of the flesh, so that thou wilt 
not follow or be led by them ? Answer : 
I renounce them all. Wilt thou then 
obediently keep God's holy will and 
commandments, and walk in the same 
all the days of thy life? Answer: I 
will endeavor so to do, God being my 
helper." Thus a complete surrender was 
demanded of each applicant at the very 
threshold of the Church ; none were in- 
vited to join unless he had a fixed " de- 
sire to flee from the wrath to come, and 
to be saved from his sins^ 

When ministers were to be set apart 
in this Church, " these spiritually-mind- 
ed fathers" said: "Let the following 
questions be asked : Do they know God 
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A General Survey of the Subject 23 

Here, then, we find the central pur- 
pose and inspiration of Methodism. It 
is Primitive Christianity revived — 
" Christianity in earnest " — " Christ in 
you the hope of gloi:y : " " whom we 
preach, warning every man, and teach- 
ing every man in all wisdom ; that we 
may present every man perfect in Christ 
Jesus." '* Methodism is for Bible holi- 
ness, or it is for nothing. Take that out 
of our preaching and it is emasculated. 
Take that out of your living and you 
have nothing left worth your time and 
effort!" 

If we turn to the Bible we find holi- 
ness taught, holiness commanded, holi- 
ness offered, holiness attainable, holiness 
already attained and enjoyed. If "Christ 
gave himself for us that he might re- 
deem us from all iniquity, and purify 
unto himself a peculiar people, zealous 
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its way all through the Bible. It spark- 
les, and whispers, and sings, and shouts, 
in air its prophecy, and biography, and 
poetrj', and promises, and prayers ! No 
wonder, then, that John and Charles 
Wesley concluded "from reading the 
Bible," that they " could not be saved 
without holiness." The'truth is, all who 
read the Bible as the word of God are 
led to the same conclusion. Even the 
Church of Rome, with all her corrup- 
tions and abominations and perversions 
of Scripture, found it easier to invent a 
purgatory in which to purify the soul, 
than to set aside the grand Bible doc- 
trine, "without holiness no man shall 
see the Lord." And if there is a Church 
on earth which does not hold and teach 
that holiness is necessary to get to heav- 
en, I have never heard of it. The only 
controversy among the Churches is in 
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A General Surrey of the Subject. 27 

of the divine life at some points ; " and 
what shall the man do that cometh after 
the king?" The modern Methodist 
fathers and authors, who adopted Mr. 
Wesley's theory, have not only failed to 
harmonize Mr. Wesley with himself, 
but they have " found no end in wan-, 
dering mazes lost." If the reader thinks 
these are strong statenients, we plead 
guilty, for we weighed every word in 
order to make them strong; but if he 
thinks they are too strong, then we ask 
him to suspend his final judgment until 
he has read these pages through. 

The great mistake Mr. Wesley made 
was in adopting the " residue theory of 
regeneration" and the "second change 
theory of sanctification." The next mis- 
take was in confounding " sanctification 
with Christian perfection." This mis- 
take has done a deal of harm. Take 
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is instantaneous and complete^ admit- 
ting of no degrees ; the other is progress- 
ive — a growth, a going on, until the full 
stature of a perfect man in Christ is 
reached. Holiness and perfect love will 
fit into this theory, at the proper place, 
as we proceed. 

The Xinth Article of the Church of 
England declares that ^' original sin is 
the corruption of the nature of every 
man ; . . . and this infection of nat- 
ure doth remain in them thai are regener- 
ated.'' As Mr. Wesley belonged to this 
Church, and wrote from the stand-point 
of this Ninth Article, we can see how 
he came to adopt the residue theory of 
regeneration ; and then he had to give 
up the doctrine of sanctification, or else 
bring in sanctification as a "second 
change" to get rid of this "remaining 
corruption." But, as Mr. Wesley cut 
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mind siarvi vcs tliu work of regeneratiott^ 
and iH often actively rebellious in the 
hearts of real ('Uristians.'^ '' In thisre-^ 
jL!:eiieral(^ Mtat(s the former corruptions^ 
of the heart may roniaiu and strive for 
the maMtery/' '^Although in regenera- 
tion holy prinoii>loH are infused into the 
Moul, yet llio rlt(iiii/v. lovduccd is only par^ 
Hid,'* **Ah hnij^; an (Christians live in a 
fttiitallji piirilled Hlali^/' etc. ** The new 
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life has existence in a soul partially car- 
nal in the mere regenerate," " Regen- 
eration removes some sin or pollution^ and 
entire sanctifieation removes the corrup- 
tion which remains after regeneration." 
" Regeneration consists simply in par- 
tial renovation and divine adoption." 

Now I submit that any theory of the 
divine life that leads to such expres- 
sions as the above cannot be harmo- 
nized with the Bible idea of the " new 
birth," the "new man," and the "new 
creation." Hence, Mr. Wesley never 
did reconcile the residue theory with 
his own definition of the " new birth." 
I would like to see one of our mod- 
ern " BToliness Conventions" harmonize 
the following utterances of Mr. Wes- 
ley: 

1. "By all the grace 1. "To be born again, 
given at justifieatioo, we is to be inwardly changed 
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haps I have an exceedingly comj^lex idea 
of sanctification ! "* 

We propose to examine the residue 
theory of regeneration and the second 
change theory of sanctification, in the 
light of reason, psychology, and the 
Word of God. In order to explain those 
mental states which have been called 
"sin in believers," "inbred sin," the 
"remains of the carnal mind," the " cor- 
ruption of our nature," the " body of 
sin," and the "old man," we must first 
discuss the twofold nature of man, the 
elFects of the fall, and the philosophy 
of temptation. 

* The only Bolution of this confusion is given in 

the last chapter of this book, to which we call ape* 

cial attention. 
3 
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are described in the eighth chapter of 
Romans. Moreover, John says : "Who- 
soever is born of God [and abideth in 
him] doth not commit sin." 

The second theory is supposed to be 
set forth in the sixth chapter of Romans 
and other passages, where the Christian 
life is represented as a '* crucifixion of 
the old man," and a *' death of sin." 
Now the great object of the gospel is 
to give to our spiritual nature, which is 
"dead in sin," its true, original life, 
and through it to restore all the lower 
elements of our essential constitution 
to order and their proper functions, but 
not to destroy any of them. Dr. Clarke 
says : " The ' old man,' the ' body of sin,' 
is the same as the ' infection of our nat- 
ure,' in consequence of the fall." 
Hence, the "old man," the "body of 

sin," must be "destroyed," but n^^t the 

I 
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nature of man. The '^ corruption of otir 
nature" must be removed, but all the 
essential elements of our twofold nat- 
ure are left intact. When the "de- 
sires are drawn out and enticed " bv an 
evil object, the desires must be " reject- 
ed'^ and thereby '' mortified,^^ but neither 
the capacity to desire, nor the suscepti- 
bility to feel the force of enticemefit to 
sin, are to be destroyed ; for that would 
put man beyond the possibility of being 
tempted, which possibility must exist 
while probation continues. 

Let us go to the verj'^ root of this sub- 
ject. Without a clear view of man's 
essential nature, we are incompetent to 
judge of the correctness or defects of 
any theory of the divine life. If we 
wish to know what were the effects of 
the fall upon man's essential nature, and. 
what is necessary to renew man's nature 
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^^ID rightacmBDesB uwl true bolineas,^ 
we most aftcertain what tbjit nature was 
M be eame fixim the hand of his Crea- 
tor, We learn from the Bible that 
man, while in a state of imMooemee and 
jmrity^ was subjected to temptation ; and 
that be possessed, then, appetites, emo- 
tions, and desires similar in natare to 
tboso belonging to the human mind and 
constitution now. "When the woman 
saw tbat the tree was good for food, and 
that it was pleasant to the eyes, and a 
tree to ))o desired to make one wise, she 
took of the fruit thereof and did eat." 
(Uen. III. 6.) Iloro we have: first, a 
perception of a forbidden object; sec- 
ond, the appetite for food awakened; 
third, the emotions of pleasure stirred ; 
fourth, the desire to know enkindled; 
and, finally, the volition and act that 
constituted tho sin by which man fell. 
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It is clear, then, that man, in his best 
estate, possessed all those mental ca- 
pacities called natural sensibilities, and 
that these sensibilities Avere susceptible 
of being addressed and excited by a 
forbidden object. Instead, then, of 
these natural sensibilities being, in some 
mysterious way, the result of the fall, 
they belong to and are inseparable 
from the human constitution in its orig- 
inal organization. Man, considered in 
the light of Biblical psychology, pos- 
sessed them all in his pristine purity. 
But when he fell, those faculties which 
were essential to humanity became per- 
verted and corrupted, and passions 
which were intended to perform only a 
subordinate part became controlling; 
but no new faculty was projected into 
his constitution. Whatever we may 
find in man's fallen, depraved nature to 
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dominion of the flesh over the spirit, this 
"course of carnal thinking," Paul also 
calls "the carnal mind." Now this 
"course of carnal thinking," this "in- 
herited tendency to sin," is what Paul 
calls "the law of sin and death," from 
which, he affirms, "the law of the Spir- 
it of life in Christ Jesus makes us freeJ" 
Hence, "to be carnally minded is [spir- 
itual] death ; but to be spiritually 
minded is life and peace." "No\V if 
any man have not the Spirit of Christ, 
he is none of his;" and, "if so be that 
the Spirit of God dwell in yojii," then 
this "law of the Spirit of life in Christ 
Jesus hath made you fi-ee from the law 
of sin and death.'* How any man can 
read and study the sixth chapter of Ro- 
mans, where Paul proves conclusively 
that the normal state of spiritual life 
presupposes a " crucifixion of the, old 



• 



a • • .« _ ■ ■mm. .^ . k.' * * 

•••,»**. ' I* I. -^^ V ^ffW. 

- * /•■'..#. t^'w tjf the 
'•'^'^ »<f tliM twofold 



I 
t 



The Twofold Nature of Alan. 43 

nature of man which I have seen, bear- 
ing on the " residue theory of regener- 
ation," several important facts have 
been ignored or overlooked. The ad- 
vancement that has been made in men- 
tal science, in some of its nicer distinc- 
tions, since Mr. Wesley's day, puts one 
on vantage-ground which he did not 
occupy, or he would have been shocked 
at the very thought of putting "Zt«<" 
in the catalogue of " sin in believers ; " 
for " lust is an inordinate desire," and 
no desire can become inordinate with- 
out the sympathy and assent of the will ; 
and, therefore, wherever "lust" exists, 
its possessor has fallen into condemna- 
tion. (Matt. V. 28.) But to the ignored 
or overlooked facts. All standard au- 
thors on mental philosophy divide the 
sensibilities into two classes — natural 
and moral. Under the term " natural 
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us with the natural world, so the moral 
sensibilities connect us with the spirit- 
ual world ; and these form the basis of 
all religion. In these we find man*s 
capacity to be religious ; and here is the 
region where the fall expended its 
blighting power. The eflFects of the fall 
upon the natural sensibilities may be 
accounted for largely in their excessive 
indulgence, growing out of the absence 
of a moral or spiritual power to control 
and direct them. But when we enter 
the moral nature of man, we find a pict- 
ure answering to the one drawn by the 
pencil of inspiration to represent fallen, 
depraved humanity. 

Now, as sin has done its fearful work 
in man's moral and spiritual nature, so 
here is the place for the work of resto- 
ration to be expected and the work of 
cleansing to be sought. We do not deny 
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ties must detect the evil and the will 
reject the wrong. 

This brings us to consider the mental 
states involved in temptation — a subject 
about which much has been written, 
and which is intimately connected with 
any theory of the divine life, but espe- 
cially with the " residue theory of re- 
generation" and the "second change 
theory of sanctification." George Bell 
and Thomas Maxfield, who were the 
first of Mr. Wesley's lay preachers to 
profess sanctification as a " second 
change," soon professed to have become 
so holy as to be " free from temptation." 
These enthusiasts and their successors 
failed to see that probation implies trial, 
and trial implies temptation, and there- 
fore temptation must exist as long as 
probation lasts. 

But there are others who admit that 
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tsolidlatjoa to eril most c&me to this 
tiibiiiial before it eaa be reminded a 
temptaitioii. Tlieie are some preAimi- 
naij steps; bat there is a principle 
upon whjeli the temptation presses — 
aroond which the foree of the solicitar 
tion gathers and enters ioto contest — 
and that principle is the will. 

Xow we can onlv reach the will from 
without through perception^ the natoral 
emotions, and desires. For instance, a 
man perceives a forbidden object, which 
is pleasing to his natural sensibilities ; 
this stirs his emotions and enkindles 
his desires, and the desires press upon 
the will for its concurrence ; then, and 
not till then, does the solicitation be- 
come a temptation. The mental process 
in temptation, therefore, is from per- 
ception to emotions, from emotions to 
desires, and from desires to the will. 
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is drawn away of his own desire and 
enticed ; " the solicitation, then, must be 
addressed to the will, or it is no temp- 
tation at all, and the will is reached 
through perception, the emotions, and 
thedesires. It follows, then, that the stir- 
rings of the emotions and the enkin- 
dlings of the desires, aside from the con- 
currence of the will, have no more moral 
quality than the pulsations of the heart. 
The one is the natural process for cir- 
culating the blood ; the other is the nat- 
ural process of a temptation. And yet 
a large class of good men so confound 
temptation with sin — ^the enkindlings of 
desire with the acts of the will — ^that 
every time they are severely tempted 
— "drawn awav of their own desires 
and enticed " — they imagine that they 
have sinned. Hence, they are seeking 
a state of grace in this life in which 
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this life in which we are saved from 
evil desires ? '* Yes ; bat no desire can 
be evil or Ijccodic a lust withoat the 
sympathy and eoncarrence of the will. 
Up to the point where a man is '^ drawn 
awav of his own desire and enticed" 
the solicitation is a temptation; but 
temptation resisted and foiled is nei- 
ther an evil nor a sin. AVe cannot con- 
ceive how any being can sin except as 
a moral asrent, and we cannot see how a 
moral agent can sin aside from voli- 
tion. 

Afi^ain, we mav reach the will from 
the opposite direction — ^from within — 
bv another road. We said that there 
is another class of emotions belonging 
to the mind, called the moral emotions. 
These are followed bv feelinsra of moral 
obligation. Desires are founded on the 
natural emotions, while the obligatory 
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escape it is to try to put ourselves be- 
yond the sphere of temptation and to 
close up our state of probation. 

As we shall show farther on, not a 
few mental states, which have been 
called the "remains of the carnal 
mind," "inbred sin," and "sin in be- 
lievers," are nothing more than the 
cmsciausness of this internal conflict 
which always accompanies a severe 
temptation, but is more keenly felt in 
the early part of the Christian life on 
account of the force of old habits. The 
idea that religion, at regeneration or 
afterward, does something for us that 
so destroys our natural sensibilities as 
to make them no longer susceptible of 
being " enticed " by evil, has been the 
source of untold agony among those 
who have tried to reach such a state. 
I have known more than one mind de- 
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ihroiied bv a failure to reach iin^^ vtos- 

m 

{M^b^iblu state. 

It IB tiiue that the Christuui world, 
ajid c*i>pc>c-tuliy all Cbri;>ti4iu teachers. 
Were learn iii<^ that whatever grace tloes 
for ltd 18 iluiie ac'Ct^nliiii;: tu the fixed 
Ihwh uf the iitiiKl, and uot by setting 
tlie«io luwsj aside or by destroying any 
|.>iirt of our twotbUl nature. For the 
wuiit of rvco;j; nixing this fact many 
lnv»i Ihi'h Uil t»> believe that they had 
IIm< " h.nmr coi'rui>tiou of the heart re- 
niiininji in lli<>ut tuiU striving for the 
ni.».>l«.i>,'" vvImh iu reality they had 
«.nl,Y "oulUn.l, l...iug temi.teU," as did 
Until- .liviiu! Martioi' Wfuro iheiu. The 
nMu.-.ly in all hiuU oases is noi to be 
luiiiid in ll.n n.nrluaii.n that sin is una- 
\,.i.labli«, nor ii, t|,o iaoa that vegencra- 
ru.u i^.u "/mW/.,/ ivuu\ati,>n," leavin.va 
"rcdidiu. of ..in willau us." but ih ^ 



jeediig the tempttattion. These sensi- 
bilities^ thuDiBgh whieh the temptation 
makes its approach. beloEg to and are 
inseparable from the constitution of 
man. The fact that we are commanded 
to ^' make no prorL^iMU for the fleshy to 
fulfill the desires thereof," is proof j>os- 
itive that the flesh is not to be so cru- 
cified as to destroy its susceptibiiit v of 
being ^^ enticed ; ''" for without that sus- 
ceptibility we could not be tempt^Lnl of 
eril. And the fact that we mav be 
^^ tempted without sin*" is proof that 
the stirrings of the emotions and the 
enkindlings of the desires, aside from 
the concurrence of the will, are not sin- 
ful ; neither are they any proof that the 
"former corruptions of the heart re- 
main in those who are regenerated/' 

Prof. B. B. Edwards says : " To sav 
that all excitement of these suscepti- 
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bilities is itself sin is to say that there 
is no diiference between voluntary and 
involuntary desires; it is to say that 
sin is unavoidable. To admit, however, 
that the excitement of these suscepti- 
bilities is not in itself a sin and, unless 
they be indulged by the will, leaves the 
being as holy as ever, is merely to ad- 
mit that there is such a thing possible 
as the temptation of a being who re- 
mains sinless/' 

St. James says: "Let no man say 
when ho is tempted, I am tempted of 
God : for God cannot be tempted with 
evil, neither tempteth he any man : but 
every man is tempted, when he is drawn 
away of his own desire and enticed. 
Then when desire hath conceived it 
bringeth forth sin/' (James i. 13, 14 
15.) In this delicate figure St, James 
represents desire, even under entice- 
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ment, as preserving Tirgia purity until 
defiled by volition. 

We now have the key to unlock the 
mysteries of the most obscure and dif- 
ficult passages in Mr. Wesley's works 
— especiallv that mvsterious sermon on 
" Sin in Believers.'* But we must de- 
fer the investigation of that sermon 
until the next chapter. There are ex- 
pressions in other books, which may be 
noticed now, which the authors would 
never have made if they had under- 
stood the twofold nature of man and the 
philosophy of temptation. 

Dr. J. Dempster says: "Regenera- 
tion admits of controlled tendencies to 
sin; entire sanctification extirpates 
those tendencies." 

Ifow these "controlled tendencies to 
sin " in a regenerated soul are nothing 
more than a consciousness of the natu- 
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rn\ *• desires boini!; drawn out and en- 
ticed," whidi, a('»M)ptling to St. James, 
M the Very esseneo i)f temptation. To 
**e\lir(»ale tliese teiideneies'* would 
siinplv ilrstrny mans esi^.Mitial nature^ 
ami put him where he *'could not be 
t«Mi|»l»»d v>r e\ir' — a perfeetiou whick 
ln'h»nv;H to Ui'd» auvl u\)t to man. 

Ih. l\ ^.'mrv Ki^xs: *'This^ carnal 
\\\'\\\\\ <\\\\ i\etv the>\orkof regeneration, 

\\^'\\ \a mI Hal V'hrivtiausv** The learneil 
d«»«l'«» v\i»»itd haulU hiue ^lui that if 
h»i \\^\^\ \'\\v\\ \A\ \\\\ ihvvu\;:.ieal $^hjc^ 
I »» 1^ > \\\v H \\\^ \\K\\\ \\\\X isi the **o^iv 
^'il \\\\\\A ^\\\s\ (he '' ^^urUuv.u}y uunu- 
»'! "llh- um1^m.\I u\;va" a;^i **:tie 
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true; even the holy "Jesus suffereil, 
being tempted/' But no man was ever 
a " real Christian '" and had the " car- 
nal mind in his heart** at the same 
time. To sav that the " carnal mind 
survives the work of reireneration" is 
to say that a regenerated man is not 
reconciled to Goil, " because the carnal 
mind is enmity against God;'' and 
wherever it exists it exists in a state of 
** active rebellion," for ''it is not subject 
to the law of God, neither indeed can 
be." Hence, reireneration either "de- 
stroys the body of sin'' — "the carnal 
mind" — or else it fails to reconcile us to 
God. This " carnal mind " is the " law 
of sin and death that reigns in the un- 
regenerate," and from which, Paul af- 
firms, " the law of the Spirit of life in 
Christ Jesus makes us free; " and *' if 
the Son make you free, you shall be free 
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tinfiol: ' Wut *• if aiiv man have not thi* 
•Spi^'ir ^n lire in Cbrts^t Je:!His> he i» aooe 
'>i' h s/* U W\\\ had written the sixth 
'v\^ s.i'o:'! ' naptt^rn of Romans tii oTer* 
tip.MV 'J)o •' ?v<iilue theurv uf ras^ner»> 
>•(».'»/* ho <'oul(l not lirtvo made his ar« 
mpir^ntf^ ';tM»u^t'r or his iH>ints> clearer. 
In. l/utlur liii>sav.<: *' There is still 
•k »aMa»o withiu; thore will be found 
i\\\ ••|'|'t\<JMf; i^U'UKMit iu the :seiisibilx ties 
nl il|t. c-Mil, nUuh, though it wo longer 
« '.uli'.L il^u will, ort^Mi ivbcl* against it 
Mini K^A\i^i'.<, ip obo^v it. . . . This 
iiMii h., lii'.ifjilvi nUv* Uunuouy with the 
• '•».. I III... I ttUi Im.Ui^^. the whole ^ttl can 
*'•• "H'l Im I,., o-mviiiU^u, NVhcu this 
"''r ' *"M^^M^ lUou ih^. vvivi^ within 

iN-'U il,,. Iiu.iuio "wHiitttv within** 

I'lhh "I III' ..Mil U, ll^o \ov\ Cii^^lKV 
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of temptation, and is realized to a great- 
er or less degree in ererv solicitation to 
eiil ; it was thos that *^ Christ suffered^ 
being tempted.'' Hence, to destroy this 
^^sensibility of the sool^*' so that the 
" war within will cease," is to put us be- 
yond the susceptibility of being tempt- 
ed. Hence, Dr. Knapp truly says: 
^' The desires of man are not in them* 
selTes and abstractly considered sinful, 
for they are deep laid in the constitu- 
tion which God has given to human nat- 
ure; and they arise in man involunta- 
rily, and so far cannot be imputed to 
him." And Prof. Stuart goes farther 
and saj^s : " With the deepest reverence 
I say it: The Lord Jesus Christ himself 
had a susceptibility of feeling the power of 
enticement to sin^ like that which Adam 



had before the fall. If not, then he did 
not really and truly take on him human 
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'«v''/v. T:rrr ::wc vi.tz <m:a i 5Ca:;e of 
v:v- '.-^v <-:/ >^J' virs. tiiai it "iev'.a:!:? 

'Jfi4 yltJfK. i' \>\0. KviM^SN^' IS}*?. An- 

t,h'.> v^av siu: \'\\i *^:\ii\ti\ii[\)ii ji Ch^ii^C 

'<y/\i uf' u'<.v/>. r*wu* Ii liicTO was- nu 
^v..>iuiHv,>ji vlKihcr to t^ucy or nut; mi 
.^Uiio iu tho vvill^ vet ih iho act »7l mas- 
t,rv\ Llicro wa.^ pain. 'Ihcrtj wa^-Nt/MV 
tiiid ; UuMv vviu^ obcvliouoc at the ex- 
iM'M ^* oT fvfditut tu{(uful /t'ttint/: * Je$i» 
•/;//^/,./, Imiii- Uuuplcvl/ Uo 'was. 

U.i l^lir \\ay In >^U\\'\\ mvUUO s|)oak of the 
fuiilf .'nr- . n( lr-,ui iwliuws all hU :>Hr- 
luiu'i I'l \^\\ u tl pnu, vU\sUvv5v the 
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the whole of his historv into a mere fie- 
titioas drama, in which scenes of trial 
were represented, not felt ! " 

Once more : Rev. Wm. Bramwell, in 
a letter to a friend, says : ••An idea is 
going forth that when we are justified 
we are entirely sanctified, and that to 
feel evil nature after justification is to 
lose pardon. You may depend upon it, 
this is the devil's great gun. We shall 
have much trouble with this, and I am 
afraid we cannot suppress it/' 

. The above paragraph is a remarkable 
utterance in itself; but to see the use 
that certain writers have made of it is 
still more remarkable. Xow the phrase, 
^•to feel evil nature after justification is 
to lose pardon," is exceedingly equivo- 
cal. If be means by ** feeling evil nat- 
ure " that the justified believer's nature 
has become evil by voluntary yielding 
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ally received. The truth is, both schools 
of theologians of that day frequently 
confounded temptation and sin- The 
one class called it " inbred sin/' the " re- 
mains of the carnal mind/' which, said 
they, does not forfeit pardon, but makes 
a "second chjinge necessary.** The 
other class contended that sin was sin, 
and that where sin actually existed 
pardon was forfeited. They were both 
right and both wrong. Every sin after 
justification forfeits pardon, but temp- 
tation is not sin. There are thousands 
of cases where not only a "second 
cleansing" is necessary, but a third, a 
fourth, and, in some cases, one hundred 
" cleansings " and "blessings" will bo 
received during life; but in all such 
cases the "foundation for repentance" 
and a "second cleansing" originate 
*'from dead works" and "defiled gar- 
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to temptation, then there can be no con- 
troversy about "pardon being lost.'' 
But if he means by "feeling evil nat-^ 
ure" the susceptibility of feeling en- 
ticement to sin, then, so far from that 
forfeiting pardon, no state of grace in 
this life will free us from that suscepti- 
bility. So the ^^deviVs great gun^^ is^ 
spiked by drawing the line between, 
temptation and sin — between the sus- 
ceptibility to feel enticement to evil and. 
the will yielding to the solicitation. 
From the above extract from Mr. 
BramwelFs letters, and one or two re- 
marks of Mr. Wesley, we believe if 
those who contended in that day that 
regeneration and sanctification are co- 
etaneous had drawn the line between 
temptation and sin — had drawn it clear- 
ly and sharply — then the "residue the- 
ory " would never have been so genor- 
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ally received. The truth is, both schools 
of theologians of that day frequently 
confounded temptation and sin. The 
one class called it " inbred sin/' the " re- 
mains of the carnal mind/' which, said 
they, does not forfeit pardon, but makes 
a "second change necessary/' The 
other class contended that sin was sin, 
and that where sin actually existed 
pardon was forfeited. They were both 
right and both wrong. Every sin after 
justification forfeits pardon, but temp- 
tation is not sin. There are thousands 
of cases where not only a "second 
cleansing " is necessary, but a third, a 
fourth, and, in some cases, one hundred 
"eleansings" and "blessings" will bo 
received during life; but in all such 
cases the " foundation for repentance " 
and a "second cleansing" originated 
•^firom dead works" and "defiled gar- 
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mont^'' mud the K>ss of their •^ first 
low,'' muvl iiv>t because regeneration 
5* H j^rtul renv^T;it;v^n ^' — all of which 
will W made clear as we advance in 

Uu» Juv-xN^U^'Ativ>:u But KaTin^ capt- 
\U>i^l *nd *)nKv\i the "^ £i'Ti7f pntmf ^w^*' 
>\^ wiU *to|^ a^:id )ry^t^ ard reuew the 
\\^\\\^ \\\ <W ¥K^\t ciiaj'Vter^ 



CHAPTER III. 
"Sin in Believers." 

Our respect for Mr. Wesley is pro- 
found. He did more than any other 
one man to clear up the muddy theolo- 
gy of the Dark Ages. If he failed to 
harmonize his theory of the divine life 
at some points, he did more than any 
other man of modern times — Luther not 
excepted — to quicken that life in the 
souls of men. When he "saw, from 
reading the Bible, that he could not be 
saved without holiness," if he had ex- 
purgated the "residue theory of regen- 
eration " from his Creed, as he finally ex- 
purgated it from the Creed he prepared 
for the Methodist Church of America, 
his body of divinity would have been 

the most harmonious and Biblical ever 

(69) 
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i^iN ou to iho wortvL But that '* dead flr 
iu hi?^ iH^t of pr^'ums^ olataient" has 
bvvu lho5>vHU\v vU* v**>aiu;^on IndiHrtriiie 
uuvl oxiKnMoiKV thi\>Ui:h :ul the aistonr 
\vf MoUu\IiNiu. Mono but those wto 
h<\No \Nsul hv$. **v\ untul;^** tor that ex- 
|vu^-A luufKvvo hxi^o aux vvrrt*i*t idea o£ 
\\w uuuHuu xh' nxHio'oanu vvmu^uatiiis 
**»oauU\o thvvvx ' bn^apu u^nm itr. 
NN o:iU\N V io^Xv ^iau v^;tl> .^ :V?w. kiow- 

n v * \\'\-.o K \\ >*>^^v^ ^^ M >^^ar wtl& 
\\\\ ^ \ \ v«^ s i ul '^\^>N?^.i%xM ^ himself 
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Believers." Starting from the stand- 
point of the Ninth Article of the Church 
of England, instead of the Bible, he 
failed to see that all the mental states 
he describes, as well as the Scripture 
jtexts he quotes, can be accounted for 
and explained without adopting the 
^'residue theory." No one can careful- 
ly read the first part of the sermon on 
-" Sin in Believers " without being im- 
pressed with the fact that Mr. Wesley, 
more under the influence of the " re- 
mains of High-churchism " than under 
a consciousness of the " remains of the 
carnal mind," regarded the "residue 
theory" as being settled by Church au- 
thority; and, as a loyal son of the Church, 
he went to work to defend this dogma 
(against the teachings of Count Zinzen- 
dorf) by appealing to the canons of the 
Church, the Fathers, and such Scripture 
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" second change." As this opened the 
way to reach the great object for which 
he groaned (Bible holiness), without col- 
liding with the Ninth Article of the 
Church, Mr. Wesley accepted the testi- 
mony of these witnesses on the one 
hand, and the "residue " dogma of the 
Church on the other hand, and thus he 
was committed to the " residue theory 
of regeneration " and the " second 
change theory of sanctification ; " and 
his sermons on " Sin in Believers " and 
" The Repentance of Believers " were an 
earnest effort of a great mind and a 
ripe scholar to harmonize these two 
theories with Christian experience and 
the teaching of the Bible. But he 
failed; and if John Wesley failed, there 
must be a great error hid away in one 
or both of these "theories." 

To see such a man as Mr. Wesley — 
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\<>yxrr:^*\. c^ear, and logical on ail other 
<\i\''>fri< — ??nji:''lincr, flounderinir, first 
. r: this <\'le. no^ on that side of his 
jfi".:^*?.***-*, :^ of*e •^f the saddest scenes in 
the life •>f that great man. Hare I 
m^de it t*>o ^trong^? Let us see. On 
ihi^ :*ide h<> says: '"We allow that the 
.<tati^ of a justined person is inexpreaa- 
iWy great and 2:I*>riotts. . . . He 
is ciT^attHl anew in Christ Jesus ; he ia 
washed ; he i:^ mn^ctijle^. His heart is 
(fiifffied by faith ; he is eUamsed fn>in the 
C(»rraption that is in the world/' ^To 
bo bc»rn Asjfain h to be inwurflly changed 
frciri ff// Hlahilncf^,'^ h all Aolimss/^ Xow 
du tti(» oihi'V sido he says: ** If there be 
U(i fMU'U HHunnl vhiUHjo ij^kr Judijicationj 
. . . HuMi wo imiftt bo content, as 
\Yc(( MM \\i\ Mth, ((I ivumlw full of 9m till 
ihrtth: fiinL If mi^ wo uuimI vouuun ffuilty 
ffll ,L...ik -^niiinmllv lUiMoi'vlug punish- 
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ment." Xow, I submit that any "the- 
ory" of the divine life that involved 
such a man as Mr. Wesley in such ab- 
surdities and self-contradictions as the 
above must be at war with reason, 
common sense, and the Word of God ! 

There is much in the writings of 
Wesley, Fletcher, Clarke, and Watson 
which will quadrate with the Ninth Ar- 
ticle of the Church of England, from 
which stand-point they all wrote ; but I 
thank God from the depths of my soul 
that this "residue" dogma was never 
in the Articles of Faith of either branch 
of the Methodist Episcopal Church in 
America. " But it is in our standard 
works on theology." True; and it is 
in a great many more that are not 
" standard works ; " but it is equally 
true that all these " standard authors," 
in defining the new birth, have admitted 



-> 



I ,. i 'hl4»r4i / f ^ [j*hfp)k.<m^ 



..^> .— j^v»%^:x<: *f l\..iili •n oir -kiK 
.u> .iUiw.^iv^ .\f :lie * -'tandartlb ' — is- 

^uuUu' ^^M\ >Hx>»U- A\n f^ic^ tidier ^(j&. 
ji n -• ujt* ^^iv \\V va ^ w'^' f > '»^]!, ^^/r with their 

f^v.v^ c,\^^w I*-') fif^v^^«^ *^^**^'^* t^^^y ^^"^ 

Ht-dix'^ihy^ fli; i^}^ unini f >' 0i^ 8|urit, as 
exi)n-.<.<c'(| ja ff/v |4»BU4gM M^ U»^ text 
jn fjie Ifyfi^ of:' fjm^ uiailu^t -^h^U vr© 
mjohf. Ijjo {sa|i[ "Mt(vrj//' ^u' vWv»Ul^ with 
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of the Bible given by these aforesaid 
Fathers ? One had about as well go to 
our Articles of Faith, after Mr. Wesley 
completed his work of expurgation, to 
find the "residue theory," as to search 
for it in Clarke's " Commentary " and 
Wesley's "Notes on the Xew Testa- 
ment." Mr. Wesley's sermons on " Sin 
in Believers "' and the " Repentance of 
Believers " were both written and pub- 
lished under peculiar circumstances, to 
meet the follies and excesses of Bell, 
Maxfield, and their followers. Dr. J. T. 
Crane, who has looked up all the facts 
and dates, says : " Bell and the other 
enthusiasts professed to have become 
so holy that they were out of the reach 
of temptation, and denounced all who 
failed to attain the same fancied heights. 
Not content with a * second' work of 
grace, by which, as they claimed, their 
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U^< ^.i; »^.t ;;;,',; •. ,>. *>;.<; • A'^r/i^LI ir.teiiued. 
h^A h ;i4*i.//;l;*;»<'s' UjaIi^ I'iveri to these 
iNfro 5r< ^^;w^i^^ it bccoixie.s necessary in 
iUU »<<v4->,iLig;iLiua to jrivc thein a thor- 
viljfli -eiLi*i*uuiiLti*;i», Hut before I begin 
ikii^ i*^*ailv>i;» U^l tmt I'iiW attention to 
tw*/ :9i{iuiti(^iiht inaUinciil facts. First;, 
IH n^9 ^nAy 254L'Vt'>> vi-an* before his 
4iji^|L|i,. Mr. Wc«»|tt^ rwjucteil the *'resi* 



dae theory '^ so far sl» to cat it oat of 
our Artieles of Faith. Second, in 1785, 
one year later, he published his sennon 
on " Perfection," in which he says not 
a word about "inbred sin^' or "the 
seeds of sin in belierers." Add a third 
fact: In 1763, orer twenty-eight years 
before his death, he published his ser- 
mon on " Sin in Believers," under the 
peculiar circumstances already de- 
scribed. I leave these facts with the 
reader for the present. 

I have selected four paragraphs from 
the two sermons referred to; and as 
these paragraphs have been transcribed 
into all the books and l)eriodicals print- 
ed in the interest of the ** residue theo- 
ry of regeneration" and the "second 
change theory of sanctification ; " and 
as these paragraphs state these two 
theories as strongly as language can-- 
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ilk*; )* *^>.'l «iv* ^i* M\ tiny hiL-art of every 
^A.Ji<.yc^" y>hw )* rti£l<M**4f nj^ain^t all sin, 
^\i\i<iU^\k. U*/u Im ai t li« MPt vt't i»urified." 

N^lf^ ^^^ H I oUy iMt^uiiM by the ^'he- 
iui/ '4 »\h ■ •^^4 H "ht^iU't uut yet puri* 
j>W i^ U^.g ' in/iiolioii at our nature/' 
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in them that are regenerated. . . . 
And although there is no condemnation 
for them that believe, yet this corruption 
hath of itself the nature of sin.^' Hence, 
Mr. Wesley calls it "inbred sin," in- 
dwelling sin," the " being of sin." Paul 
calls it " the old man," " body of sin," 
" sin that dwelleth in " the " carnal " or 
" natural man," " the law of sin which 
was in my members," when he "was 
carnal, sold under sin," " the law of sin 
and death," and "the carnal mind." 
Now the difference between Paul and 
the Ninth Article of the Church of 
England is that Paul used every one of 
these terms to describe the condition of 
the unregeiierated man, while the Ninth 
Article applies them to the regenerated 
believer; and Mr. Wesley, like a loyal 
Churchman, followed the Article of 
Faith instead of Paul ! And hundreds 
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m 

/ .:.. ;;i *^tr':ved.* and :bat •▼e lunc^ 
• .cwwi^> :Voe :r«»rn :5ie ^aw -if sin ind 
.ir.->*;, '.ri»#>n '.''*.* ''put '^tf the -»itL num 
->«*i :>•*♦ ^»l :oe j^ew^ mnn. which, aecom- 
r'^T t*^ t**«> •i!v:n*> pj^ttem. is •?reateit in 
r!?t^**^^**^T**^'« \r^^\ ti*Me lioiiriess; ' while 
3Tr W'V^'^n* ^-^V"* "*r»<v *^ :f there be :io 

fi,.s ^;^4i^ t-hny-*^^ ^i Kc*tiMiM Paul 
f ^*»^!*^'^^ ^''^^•^*^^ *^>^^ 1^9 m^mml state of 
fhS vi»^"'S »►?*' 5*» «i»» «♦'»! loclttdes or 
J<i:».§U|^ti«§(.> •♦ :-t!#ii(«iri^ion of th© old 
Ui-^u." ii :'iifi«t»:ii(iiiuu Mi^ ||t<» Wdy of 
all.;" uua u '-^uiiiU |u *ii.." thU is so 
'•l'-.'riy \xu miiuuiug iU| |U'-. A. Clarke 
"".i--.: "TIjo juuu \\lu* U4.* rs^x'iv^^l 
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Christ Jesus by faith and has been 
made a partaker of the Holy Spirit has 
had his old man destroyed, so that he 
is not only justified freely from all sin, 
but WHOLLY sanctified!'' In Romans 
viii. 1-4 Paul, in describing the re- 
sults of justifying faith, says : " The law 
of the spirit of life in Christ Jesus hath 
made me free from the law of sin and 
death." It is so clear that Paul here 
teaches that justification is immediately 
followed by entire sanctification that Dr. 
Clarke says : " The gospel pardons and 
sanctifies; the carnal man^ laboring un- 
der the overpowering influence of the 
sin of his nature, ... is first free- 
ly justified — he feels no condemnation ; 
he is FULLY sanctified — he walks not 
after the fiesh^ but after the spirit'' 

Again Mr. Wesley says: (3) "In- 
deed, this grand point that there are 
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two eoDtrarr priDciples in bdieTers — 
nature and graee^ the flesh aind spirit — 
runs through all the Epistles of SL 
Paul — Tea, through all the Holy Script- 
ures: almost all the directions and ex- 
hortations therein are founded on this 
supposition^ pointing at wrong tempers 
or pnMctio» in those who are, notwith- 
sta&ding, aicknowledged br the inspined 
wribere to be Wlievws," <^Sar, XIII.) 
TVe first point we iKiticte in this par- 
agraph is : the Ibdts do ihot sustain tlie 
iiafereiices. Jht &ct that "^tliet^ ai^ 
t«H> wmtsmMX prawiplkos n bie&Yvtrs— 
mlnre aoid ;gr»c«k tlve fldsli aaid $fmt^ 
— >does wA ^if^tMfk thft ittfera»e« that 
tfcc-re is ''^siia » Mfexiei*::'^ for ChiAjft 

fcirA '' tkAWt^ ^^ ^IW^-^ trW 1ft«h QUlid 

a TnnY), Xh^ ?^s^< *^""^* ^^s^ ^^^*^H^ 1|>JNV 
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"crucify the oW mauj^^ (which is inbred 
sin itself) does not sustain the inference 
that one of our two natures must be de- 
stroyed. Any one can see that the 
work proposed in this " second change " 
is to destroy " nature " and leave 
"grace," to destroy the "flesh" and 
leave the "spirit; " to deny this would 
be to make Mr. Wesley write nonsense ! 
Of course " almost all the directions 
and exhortations in Holy Scripture are 
founded upon the supposition that nat- 
ure and grace, the flesh and spirit are 
in believers ; " for if regeneration, or 
sanctification either, "destroyed the 
nature or flesh of a believer," then 
there would be no need of either " di- 
rections or exhortations," for said be- 
liever would then be no longer exposed 
to the temptation of "making provis- 
ion for the flesh," or any other tempta- 
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tioiu But to s:\v that -Chiist trill 
dwell in a liejirt v.ot yet pari5evL^ and 
that those who are •• iji J:il^riL^ wrong 
1tmjnrrf aud j»rurr#«Yy aiv DOTeniiejess 
jiistifiovl believex^ ^* — ^tv^ say aU ibis, and 
more, in onier tv> make oc>fasi.»ii for a 
*• secinnl chavti:x\** is tv> jvj; tie *• resiJne 
th€H>rv of reiVDeratix^n'* auJ the •*socv 
ond eliaiure thev^rv of saiiciiicaiivm ^ on 
» sandv fvmndation i:>vieed! 

Oi^ce more. Mr. WesJey siys: ^-^J 
•• Bt all the craee ^ i ven a* ^ik$^i:&dai^>r^ 
tboQ^ri we watch and pray ever $<> 
mucK ^"e cannM w^ou> cijM3i$^ ^atsiirsr 
our liands or onr )x^n:$^ M«i*i$it$inrew^ 
ciaiinoi^ till it i^Oea^ A«r Umi ^.^ $pii^ 
t^ OUT lieart^ $ffmh^ tt^ ^p^^ ^ ^^^muf 
time. *Be eJeaih!' a*ii4 tk»«i •«fi;^t the 
leprosy is .'-)<^^'1>:J^^^^. : tW^i^ Wft^N the ex^H 
To^^t, tlu*^ .-••'•> • '' '.^ "«. *^ v'jeM Tvyo^•;, and 
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there be no such second change after jus- 
tification^ . . . then we must be 
content, as well as we can, to remain 
fvXl of sin till death; and, if so, we must 
remain guilty till deaths continually de- 
serving punishment !^^ (Ser. XIV.) 

This is a remarkable paragraph in 
many respects, but mainly in that it is 
the only place in which Mr. Wesley ad- 
mits that " Sin in Believers " involves 
^ * guilt " and " deserves punishment /•' ' 
How a man can be ^''full of sin and guilty 
so as to deserve punishment " and be in a 
^^ justified state'^ at the same time, is be- 
yond my comprehension. And yet to say 
that such a man has forfeited his justi- 
fication and needs this second change 
to re-instate him is to give up the "res- 
idue theory of regeneration" and the 
"second change theory of sanctifica- 
tion!" Of these alternatives I have 
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rbii^eii the Ir.ttrr. But m eUait «■! fmiU 
and jmtifi'iki tm ra« lie TtKaondled aWut 
a6 easiW as t«> c«t]iCHTe hkim the ^^armel 
wifti^' rau exist bi a ifjitiymj tted be- 
lieTer «iid rouiuiii tberr ^UD it please 
tbe lH»rJ tv» f j>e:ik r"^ /«, lo speak tbe 
m'rmd tm>€* 'IV *ieiiii!*^* Will ibe 
i'lu-ktku ir^TiJ lii^irr Icam tiuil tbe 
xuiud UW rare t\* maB in crealk^n is 
the f;ai»e mil J tkat lie earner viUi fc:in 
forever? at-U lliat iW ^fmnm^» mim^ fe 
lunlilng »\^re tkaa this ^^aaic winJl ma- 
iler 1W roAtx^J «f wir ikslJT aaavK — 
'^xhe co«rsie ^^ <rarttal lladkiK^?^ asU 
that afl tiiat is wrwwflunr tv^ ^4ifi$itn^v ikir 
rarna! mimA ^ is tv^ ^^ww^w «»Jitt iW dt 
viTie rmH£^ ^ a»r4 Uitp^ Ab saiiw^ wEimI 
from i\yff\ir ^^f*^ vv*n^f^*t vf thJ;^ tfcfrjkly 
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nature and put it back under the control 
of the Holy Spirit and our renewed 
spiritual nature, so that we will *'walk 
not after the flesh but after the Spirit? " 
And will learned theologians never 
learn that in this work of " transform- 
ing and renewing the mind," neither 
one of our two natures is destroyed? 
that the *^old man," the "body of sin," 
"inbred sin," and the "carnal mind," 
all mean the same thing in Paul's psy- 
chology ? and that the " old man is cru- 
cified," the "body of sin is destroyed," 
the "carnal mind is destroyed," and 
"inbred sin subsists no more" when 
we " put off the old man, and put on 
the new man?" 

How any man who has studied Paul's 
Epistle to the Romans can talk about 
"destroying the carnal mind in a re- 
generated believer," who has not for- 
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after the ile^a," is s. r::v>tt rr I cslexc^ 
uuJersiauJ : It r .^ or.e v-iiii l»e ••Kr-m of 
tbe Spirit "' '•iiboux Kw>:uir.c -spirit a- 

tbe ssajxie tinio. Tbv^re i:> i:.^ 4i:LI^-mmv 
bt^ii:^e on tlib **A>i^ii AV^v^ to tbe 
s^iuritu^ kin^u^ou. K\v^x Mr. Wesley 
bas saiu: *"Tbat ^V^-b b Kcm ^ tbe 

its Jfrtfcfir.*' ^* T^^ W K\« :jt^:r fe to 

cmV Afi^iiNW.'' Tbi^ )>■<« eMtM< be 
exuded by ii^foii^ tbetwm. "^tbe w^mubs 
frf tbe e^s^TiM^) wi^^"^" $^vr ^bew » v^^b- 

hii: to vomain." N5 a^ >>*^ >ifct t»e 9eu]>d^ 
«tu\ thnt iuin<l i>i <^i^Ws c^r^ta! or spir- 
itual, ;\^^'or«li^L "- ^ ^' *' • ^s after the 
flesh '' or ** au.':* ' • - N • • ' f a man 
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can walk in opposite directions at the 
same time, then he can be "carnally 
minded" and "spiritually minded" — 
'then he can be a "justified believer" 
and be "full of sin and guilt" at the 
same time; but not till then. 

Paul's argument runs thus: There 
can bo no carnal mind in those who 
walk not after the flesh, but after the 
Spirit; for they that walk after the 
flesh do mind the things of the flesh ; 
but they that walk after the Spirit dq 
mind the things of the Spirit. For to 
be carnally minded is spiritual de«ith; 
but to be spiritually minded is life and 
peace. Because the carnal mind is en- 
mity against God : for it is not subject 
to the Jaw of God, neither indeed can 
be. So then, they that walk after the 
^ flesh cannot please God. But ye walk 
iiijt after the flesh, but after the Spirit, 
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3'f*r if f./'V ^'i ui hire m.4 fJi€ ^^rii qf' 
(hri^ </lfy.V'/.c M A.iu, HE IS XOXK OF 

HIS.* Hence, Sv> lon^ as the Spirit 
dwells in the heart of a K llever, ami he 
** mates no pi\»Tisiv»n for the :flesli to 
fulfill the ilesirc^ thort\>u** Si> lor.s: there 
iR*ill W no ** carnal mind *' in him to be 
destroved : and hence no need of this 
** sf^ond chanije/' 

Apiin, if there be **sin in justified 
believers/* and if *"we canpot whollv 
cleanse our hearts^ till it jJ^«as^ the 
Lord to sjx'ak to our hearts a^a^ to 
si>eak the second tiwH\ *Re rJesui!^*' 
does it not fvUow that this ^^sin^" is ;fcl* 
lowcil to ** remain in ^Mir >KsaH^" under 
the Hit^inr ^f*prr*fyi^^ The^ tnttK isw ^<** 

have eivon a rV^' n - \ • ""^j ^'"^ :<irc'.^rr>e>"nt thaa 
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cording to the whole statement of the 
case by Mr. Wesley, this " residue the- 
ory " charges God with the folly of for- 
giving siriy the "beitrg and corruption" 
of which he allows to ^^ remain till he 
speaks to our hearts again, till he speaks 
the second time, ' Be cleaii ! ' " We ask, 
in the name of Christianity, is this the 
best the gospel can do for fallen, de- 
praved, corrupt humanity? Let St. 
John answer: "If we confess our sins, 
he is faithful and just to forgive us our i 

sins and to cleanse us from all unright- 
eousness.'^ Yea, let Mr. Wesley himself i 
answer : " To be born asain is to be in- \ 
wardly changed from all sinfulness to all I 
holiness^ When defining the new birth : 
Mr. Wesley always gave a Bible defini- j 
tion of regeneration, but when he came 
to speak of sanctification as a " second 
'^•^nge" he always became entangled 
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;^I \.U-^ Ij: v'A ovl tiiZLt cLi-Qse of lie 
>';x,tii Art;* >/ «Licli Uti^Lt it^ axd gave 
Atuvricuu M^'lL-O'jLrlji a Creed froia 
%vLi<'b tlil» ArjtjjjonjiiiD error wa^ ei- 
j>urgate4. ^^'e are now ready to exam- 
iue proottext)*. 

tli^ c«urtt«l lAiiftd/ mmI tb«r **«*f«<i dunge" (de- 
fdgiMMl to Ptm^^^ tbW) fiiilifs^ t<^ relkrre tliem^thea 
th^ wer^ r««ul/ |i>r n»y dtltmua thai migbt sog- 
K«wt iU«lf» 



CHAPTER IV, 
** How Readest Thou ? " 

While every Christian feels that his 
experience agrees, in the main, with 
those mental states which Mr. Wesley 
describes in his sermon on " Sin in Be- 
lievers," yet all those mental states can 
be accounted for without adopting the 
" residue theory of regeneration." Wc 
believe that every text quoted and 
every mental state described readily 
and naturally resolve themselves into 
one of two classes: First, the parties 
referred to were persons who were pass- 
ing through severe temptations, out of 
which they came as pure as ever; or, 
second, persons who had yielded to 
temptation in some form, and thereby 
forfeited their justification and "defiled 
7 (97) 
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their garments." To come directly to 
the point: If there be any force in 
habit, if passions and desires become 
strong by exercise and undue indul- 
gen<*e, if the young Christian be subject- 
ed to temptation, it follows that he will 
be severely exercised by the uprising of 
his desires at the presentation of a once 
enjoyed but now renounced object. But 
io say that so long as the will rejects 
the ieinptation there is sin is to say 
that temptation is sin ; and if the will 
yields to my that such a one is still in 
a Justified state is to say that voluntary 
tra Aggression does not forfeit justifica- 
iidtii Thus we shall find that the mental 
Sitting whlcih httvo boon described as 
^^^\\\ ill Ml^VPl*f</* and M being "com- 
|irtlililM ^llh « ^\n\^ of Justifloation," 
»M-H, \\\ IIIMII.V iii^lrtUOMf*, nothing more 
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were not sinful ; in other cases, however, 
it is equally clear that the will had con- 
curred with the solicitation, and justifi- 
cation was forfeited. 

Mr. Wesley himself says: "The 
more any believer examines his own 
heart the more will he be convinced of 
this — that faith, working by love, ex- 
cludes both inward and outward sin 
from the soul watching unto prayer; 
that, nevertheless, we are liable, even 
then, to be tempted, particularly to the 
sin that did so easily beset us ; that if 
the loving eye of the soul be steadfast- 
ly fixed on God the temptation soon' 
vanishes away; but if not — if we are 
* drawn out by our own desires,' and 
caught by the bait of present or prom- 
ised pleasure, then that desire conceived 
in us [indulged] brings forth sin." 
What a pity that a man who had such 



:W 73'^ P '^jUm jS MliLoll 



^lU'HV v':i*wi< of the liiiiie Idea of the new 

i?h4)ul4< h;i^,'ii hi*i>!i i'u*si iiund and nxit bv 
;i ^.huiv'li <(omnu ^i at war with iKith. 
yi.f WiiWilor lui div»w luH pen tliromdi 
tluit tdihiaa ia pn^parinjr our Articles nt 

f-Jiit W(^ promt»<>d fo explain the proof-- 
fi*xtM. ** What m writt>*n in the law? 
If//W r^^arl^^t th^Mi ? *' Let u» begin 
«^itb 1 ^>#r. iii. I, 2. 3^, In the preeed- 
\n% d^ftj>t^r l^;5iul draw.% % elear diatinc- 
iufU lnHw^im th/r n^tnral man and the 
tt<5fW W«W^ ^^ iH^ ff^rrj^l mam and the 
^f/ifHtf^f mm'f um\ then hegim this 
eh§^fi^f ibMf^j **Awd 1, br€fthr€^n, conld 
«f^l gfj^ettfc tf Ht^ yott ft^ splfitttal [men], 

Ui\ «s «t*{^ e«f titti [m^fij } , , . for 
HliMm^s i1i(if^ «fe HttiHtig ymt etivylr.g, 

''**'j •Hid n^llk HS fMiUMIHlJ \w\\V' (1 
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Cor. iii. 1, 2, 3.) Dr. Clarke says : " Ye 
act just as the people of the world, and 
have no more of the spirit of religion 
than they. , . . These people were 
wrong in thought, word, and deed!" 
The fact that Paul speaks unto them, 
or had spoken unto them, " as babes in 
Christ," and " fed them with milk, and 
not with meat, because they were not 
able to bear it," does not prove that 
these " carnal men " were then in a jus- 
tified state; for the context shows that 
the state of babyhood refers to knowl- 
edge instead of moral condition (See Dr. 
Clarke in loco). Moreover, Paul says 
positively that he *' could not speak 
unto them as unto spiritual men" — 
" Now if any man have not the Spirit of 
Christ, he is none of his;" but Paul 
could and did "speak unto them as 
unto carnal men^' — and "to be carnally 
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the text (1 Cor. iii. 1, 2, 3) proves 
nothing for the " residue theory of re- 
generation" and the "second change 
theory of sanctification." 

The next proof-text is Gal. v. 17: 
" For the flesh lusteth against the Spir- 
it, and the Spirit lusteth against the 
flesh." Now every thing affirmed of 
the flesh is aflSrmed of the Holy Spirit 
in this verse; hence the word "lust" 
is a mistranslation in both the sixteenth 
and seventeenth verses. The whole 
chapter shows conclusively that so far 
from Paul intending to teach in this 
text (verse 17) that moral "corruption," 
or the " carnal mind," could abide in a 
regenerated believer so as to really 
" lust " after a forbidden object, he in- 
tended to teach that a " carnal " and a 
"spiritual" life were so diametrically 
opposed that we could not commingle 
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and wore '' under the [condemnation of 
the] law." Dr. Clarke says: " They had 

fallen from the grace of the gospel ; and 

as Christ no longer dwelt in their hearts 

by faith, pride, anger, ill-will, and all 

unkind and uncharitable tempers took 

possession of their souls ; and they were, 

in consequence, alternately destroying 

each other. ... It was on this 

ground that Paul exhorted them to walk 

in the Spirit, that they might not fulfill 

the desires of the flesh ; as without the 

grace of God they could do nothing." 

On the seventeenth verse Dr. Clarke 

remarks : " God still continues to strive 

with you, notwithstanding your apostasy^ 

showing you whence you are fallen, and 

exciting you to return to him ; but your 

own obstinacy renders all ineffectual, 

and through the influence of these dif- 

ferent principles [the desires of the 
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flesh and the convictions of the Spirit] 
you are kept in a state of self-opposi- 
tion and self-distraction, *so that ye 
cannot do the things that ye would.' " 
So far, then, from Gal. v. 17 teaching 
that a regenerated man may have " in- 
bred sin," the "carnal mind," and 
"lust" abiding in him, we find that the 
persons referred to in that text were 
^^fuljilling the desires of the flesh ; " 
having ceased " to walk in the Spirit," 
or to be " led by the Spirit," they had 
forfeited their justification, had "fallen 
from grace," and were " under the [con- 
demnation of the] law ! " 

We notice next 1 Thess. v. 23 : "And 
the very God of peace sanctify you 
wholly; and I pray God your whole 
spirit and soul and body be preserved 
blameless unto the coming of our Lord 
Jesus Christ." Now, the mm total of 
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which Paul speaks is the whole man^ and 
not of a partial cleansing of the moral 
nature at one time and a complete 
cleansing of the moral nature at a sub- 
sequent time. It is one thing to be 
" pure in heart," and another thing to 
preserve a pure heart by a holy or pure 
life ; and as Paul had exhorted them to 
"be at peace among themselves," to 
"warn the unruly," to "see that none 
render evil for evil," to " pray without 
ceasing," to " quench not the Spirit," to 
"abstain from all appearance -of evil;" 
and then prayed that they might be 
"sanctified wholly^' (not holy)^ and that 
their " spirit and soul and body might 
be preserved blameless," it is clear that 
he had his eye on such a " consecration " 
of the whole man as would lead to a 
" blameless " life, and that such an idea 
as the "residue theory" and the "sec- 



^i\d chau;ie tliev^rr*' never entered 

The i^mver of I'^vid is intriHiiiffed as 
prvvf ol: the "* ress^idae theory : ** *- Create 
iu lue ^ clean heart* O God : and renew 
a ri^ht ^^piric within me/* \^PSw IL 10.) 
But the utw^^irv of a ^ clean heart " in 
thU \\i:^e did not originate in a ^ partial 
ivwovativ^n " at cv^nvers^ion. but in the 
tWt that X^vid h;ul committed a liei- 
^Km^ 5^iu after hi:^ tlvt had been taken 
out of the uiiiv awvl clay, and a "'new 
fcoUij jmt IH hi:^ mouth :^" hence he 
)kfH\ t\\ sHls\i that a ri^ht $^Hrit might be 
^^ ^vi^ew\s\ iu him/' 

Wo )^\^v^ hcr^ to call attentioa to a 
^ui\ vhv^\^u^l ftK'^^ that will gire u$ the 
ko.V s^" \^tW|vM^tioH tv^ tho$e passages 
;^*1^^ ts^ W fN\awi>H\K Wo refer to the 
Ux^\ \\\^\ \\\ ^U Jiuch moutal and spiritu- 
h) H\^ivit,v H* U jnit forth iu the act of 
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giving up the world and accepting 
Christ, there is produced in our mental 
nature what mental philosophers call a 
""^ radical disposition.^^* This "disposi- 
tion" is usually referred to, in Chris- 
tian experience, as " my original pur- 
j)ose to serve God and get to heaven." 
Now, as this " purpose " precedes regen- 
eration, and is distinct from the spirit- 
ual life in the soul, it follows that a 
man may retain this purpose after he 
has forfeited his justified state and be- 
come spiritually dead. Thus it was 
with the Churches at Pergamos, Ephe- 
sus, Sardis, etc. None of these Church- 
es had "denied the faith," none had re- 
nounced Christianity, none had given 
up their " original purpose to serve God 
and get to heaven ; " yet in some of 

*See Dr. Hickok's "Science of the Mind/' 
page 335. 
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them even this ''thing which remained 
>Yas ready to die," and in all these 
Churches, except one, there was some 
open violation of God's laws which in- 
volved the guilty parties in condemna- 
tion, and for which they were command- 
ed to *' repent and do their first works," 
(Sec Rev. ii., iii.) Now these cases are 
held up to prove that regeneration is a 
partial work, leaving a residue of " cor- 
ruption in them that are regenerated." 
In his sermon on ^^Sin in Believers*' 
Mr. Weslev labors hard to show that 
all these backslidden members in these 
Churches were still in a justified state 
and fair representatives of all believ- 
ers who hud not received a " second 
change/' But Christ said to them at 
Ephesus : ** Thou hast left thy first love. 
Remembor, therefore, from whence thou 
art faUm^ ami rq^fnty afirf do My Jirst 
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wofrks^ (Rev. ii. 4, 5.) To them at 
Pergamos Christ said: "Thou hast 
them that hold the doctrine of Balaam, 
who taught Balak to cast a stumbling- 
block before the children of Israel, to 
eat things sacrificed unto idols, and to 
commit fornication. So hast thou also 
them that hold the doctrine of tho Nic- 
olaitans, which thing I hate* Bepmt; or 
else I will come unto thee quickly, and 
will fight against them with the sword 
of my mouth." (Rev. ii. 14, 15, 16.) 

*Sucli were Mr. Wesley's "New Testament 
justified believers" when he was trying to prove 
the " residue dogma of the Church." Yet he wrote 
thus to Dr. Clarke: " If you can prove that any of 
our preachers or leaders, either directly or indirect- 
fyy speak against perfect love let him be a preacher 
or a leader no longer. I doubt whether he should 
continue in the Society. Because he that could 
speak thus in our congregation cannot be an honest 
man.** So much for a " theory." 



1 1 2 The Prof)le/H of Meihoilism, 



To thorn Jit Sardis Christ said : '* I know 
tliy works, that tliou hast a name, that 
thou livcst, and artdead^ (Rev. iiL 7.) 
Comment is unnecessary. But in com- 
menting on those three Churches Mr. 
Wosloy failed to tell us that the remedy 
which ('hrist proscribed for these evila 
was to ^'T&pent and do iJiy first works ;'^ 
while he prescribed a '^ second change;" 
that Christ charged their condition to 
wroni? doing and thinking, while he ac- 
Cotrntcd for it upon the supposition that 
**r(\i:onoration is a partial cleansing," 
loarhig a '^'rosidue of corruption in 
Ih^ni \\\x\\ \\n^ roi^en^rttted/' Mr. Wes- 
j^r \\\^\^ ftiJlnt \k\ tell tts that Christ said 
\\\ fllH KAmK\\ \\\ f^rtHtbi "Thou hast a 
IVH IIHUIM mbiJ in S«tHtU whbh have 
m\ ihiUM thm- m-amhi- «»ul Wwy shall 
Willk \\\\\\ \W \\\ \\\\\U''. ht thoY are 
\\\^\W\\ '' W U yiivMWH Uhmu that Mr 
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Wesley s representative "justified be- 
lievers " had all ''deJUed their ffarnients.'' 
And we believe as strongly as Mr. 
Wesley that all such need a *' second 
cleansing;" and with the Master that 
all such should "repent and do their 
first works." But we must and do, in 
the fear of God, enter a solemn protest 
against the reason assigned by Mr. 
Wesley for this " repentance " and "sec- 
ond cleansing" as being repugnant to 
the Bible idea of regeneration and sanc- 
tification. If I were going to prove 
from the Bible that a justified believer 
can " fall from grace and forfeit his jus- 
tified state," I would be willing to rest 
the whole case on the very texts and ex- 
amples which Mr. Wesley has intro- 
duced to prove the " residue theory of 
regeneration." If any one will read 
and study every proof-text which has 
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',♦/* ''i:Ht vf i^'JrjiA^ ]>FvcLiuoirr and & 

f^tivn iW r^til t ■ w wW yoiiy. Them 

^»r«i<k^ U 911 imiit^nit^MMm vork resnlt- 
b^ i^ mvftil t'ttritr^ while peifection is 
II ffpHk r^alting in matmritf. Let us 
^I4ltiiii^ tbU t'cii^ttloa tti the light of 
»t^|itttr^. " How reodi^t thou ? '* 

Th^ t^ftti " r^^neitition ** is used 
t*flty twk^ lu th^ Xt^w Testament — once 
W V\\fhi i**Ht mi^ by l^ul. As used 
W ('UW^I (MhM. \lv 28) it refers to 
Hit* ** J^^W i*<HWi^ i*f thJugt* tit the general 
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resurrection." As used by Paul it re- 
fers to the work of grace in the heart 
which the Scriptures call sanctification. 
In proof of this we give the text, and 
then give Mr. Wesley's notes: "But 
after that the kindness and love of God 
our Saviour toward man appeared, not 
by works of righteousness which we 
have done, but according to his own 
mercy he saved us by the washing of 
regeneration and renewing of the Holy 
Ghost, which he poured forth richly 
upon us through Jesus Christ our Sav- 
iour, that being justified by his grace 
we might become heirs according to the 
hope of eternal life." (Titus iii. 4-7.) 
Mr. Wesley says: "In this impor- 
tant passage the apostle presents us with 
a delightful view of our redemption. 
Herein we have, first, the cause of it : 
. . . second, the effects, which are, 
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n ^/, '^r', '?'y>>''^-"->^-.-v<w *f,^tTai6.4 •••to eca- 
h' 'If'Oh U/'w^ i^ tvof//l4j wi^ mtuit con* 
I "I'li' '-'MHunl'.v iu from win, Hence, 
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"if we confess our sins he is faithful 
and just to forgive us our sins and to 
cleanse us from all unrighteousness;" 
for " the blood of Jesus Christ his Son 
cleanseth us from all sin." This all- 
cleansing blood is applied at "forgive- 
ness " by the Holy Spirit as the agent, 
and by faith as the condition : " Being 
sanctified by the Holy Ghost ; " " purify- 
ing their hearts by faith;" "ye are 
washed, ye are sanctified in the name of 
the Lord Jesus, and by the Spirit of 
God ; " " tfiat they may receive inher- 
itance among them that are sanctified 
by faith." Now all this is precisely the 
same work of grace in the heart which 
Paul calls the "washing of regenera- 
tion and the renewing of the Holy 
Ghost" — "putting on the new man," 
"created anew in Christ Jesus," and 
the same as that which Christ calls 
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pledges the justice and faithfulness of 
God to this divine order of things. 

In referring to the Gentiles who were 
converted at the house of Cornelius, 
Peter says : " God put no diflFerence be- 
tween us and them, purifying their 
hearts by faith." Now if Peter had 
known that the " former corruptions of 
the heart remain in them that are re- 
generated," surely he would not have 
said '^ purifying their hearts," and af- 
firmed the same of the " three thousand 
on the Day of Pentecost ! " And if the 
apostles and elders to whom he was re- 
porting had been a modern " Holiness 
Convention," I think some of them 
would have called him to order ! 

When the " Lord Jesus sent Paul to 
preach to the Gentiles," he sent him 
'' to open their eyes, and to turn them 
from darkness to light, and from the 
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which is at Corinth, to them that are 
sanctified in Christ Jesus;" "ye are 
washed, ye are sanctified^ ye are justi- 
fied in the name of the Lord Jesus." 
(1 Cor. i. 2; vi. 11.) In both these pas- 
sages Paul uses the term "sanctified" 
to describe the state of grace received 
at justification. So did the aj)ostle 
Jude when he began his Epistle thus : 
" Jude, the servant of Jesus Christ, to 
them that are sanctified by God the 
Father, and preserved in Jesus Christ." 
The idea suggested by every term 
used to express the work of regenera- 
tion indicates that the inspired writers 
regarded that work as being complete 
in kind, but not in development The 
soul "forgiven and cleansed from all 
unrighteousness " is to reach maturity 
by " abiding in Christ " and " growing 
in grace," and not by a "second 
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body of sin might be destroyed^^ (Rom. 
vi. 6) ; and " being made free from \inr 
ward and outward^* sin, and become 
servants of God, ye have your fruit unto 
holiness " (Rom. vi. 22). Peter says : 
" See that 3"e love one another with a 
pare heart fervently ; being bom again, not 
of corruptible seed, but incorrujptiblej by 
the Word of God." " Christ bore our 
sins in his own body on the tree, that 
we, being dead to sin, should live unto 
righteousness." (1 Pet. i. 22, 23 ; ii. 
24, 25.) 

In the fifth and sixth chapter of Ro- 
mans Paul discusses the effects of the 
fall, and then the nature, the condition, 
and the result of the new birth, or re- 
generation ; and in thcL sixth chapter he 

*To say that Paul does not include "inward" 
or " inbred sin" in this verse is to ignore the cen- 
tral thought in his argument. (See verse 6.) 
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nounces that "there is therefore now 
no condemnation to them which are in 
Christ Jesus; ... for the law of 
the Spirit of life in Christ Jesus hath 
made me free from this law of sin and 
death," " hath made me fbee from this 
old man," "this body of sin," "this car- 
nal mind," "this body of death," "this 
law of sin and death ! ! " Hence, so far 
from Paul teaching that the " corruption 
of our nature remains in them that are 
regenerated," he teaches that this "old 
man is crucified," and this "body of sin 
is destroyed," when w^e "put off the old 
man and put on the new man, which is 
created according to the divine pattern 
in uprightness and moral purity." (See 
the Greek text of Eph. iv. 24.) 

Christ said : " That which is born of 
the flesh is flesh, and that which is bom 
of the Spirit is spirit." (John iii. 6.) Dr. 
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incorruptible seed,^^ "bom of the Holy 
Spirit," cannot be ^^impurCj' cannot 
♦have " inbred sin remaining in it ; " 
but it must be ^^ purCj' ^^ cleansed from 
ALL unrighteousness^^ ^^from all «m/" 

Dr. Clarke says: "The *old man/ 
the * body of sin ' is the same which we 
mean by * indwelling sin ' or the * in- 
fection of our nature,' in consequence 
of the fall." To remove this " inbred 
sin " St. Augustine postulated the 
dogma of "Baptismal Regeneration." 
Hence the Church of Rome and the 
Church of England hold that " all who 
die unbaptized are damned eternally T^ 
while all our standards teach that this 
"infection of our nature creates the ne- 
cessity of the new birth^ or regeneration.^^ 
Yet, strange to say, learned theologians 
and some Bishops would have us bcr 
lieve, or stultify our common sense by 
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our nature the " old man," or the " body 
of sin," or " inbred sin," or the *' carnal 
mind," or the "law of sin and death," 
is of little consequence.; but by what- 
ever name it is called, St. Paul teaches 

■ 

that there can be no divine or spiritual 
life in the soul where it remains. To 
say that this " infection of our nature 
remains in them that are regenerated," 
that the "former corruptions of the 
heart remain in the regenerate and 
strive for the mastery," that the " car- 
nal mind survives the ^ork of regener- 
ation, and is often actively rebellious 

in the hearts of real Christians" — to 
say all this, and more, is to say that 

Paul and Peter and John did not un- 
derstand the eflfects of the fall and the 
nature of the new birth ! The truth is, 
if a large portion of the New Testa- 
ment had been written to overturn the 

9 
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CHAPTER V. 
The Modern Fathers in Trouble. 

SECTION 1. "INSTINCTIVE CONVICTIONS." 

It is amazing to see to what extent 
some of the modern Fathers have 
pressed this doctrine of "Sin in Be- 
lievers " in order to make room to bring 
in sanctification as a " second blessing." 
Dr. tJpham,* in his ^'Interior Life^^ 
sums up "all bodily infirmities, such as 
disordered organs of sight, hearing, and 
touch," and "all mental derangements, 
such as unavoidable errors and imper- 
fections of judgment," and calls them 
all " involuntary sins — sins though that 
find no recourse but in an immediate 
and believing application of the aton- 
ing blood." So the Doctor says : " Now, 

, " I ■ ■ ■ ■ ■ ■ I i^M^^»^^^ 

*A convert of Dr. and Mrs. Palmer. 

(131) 
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tor's patients who were ''filled with 
penitent grief" on account of some 
physical disorder or infirmity, and whose 
'' instinctive convictions gave them no 
peace of mind." We think that all 
such theology as the above needs med- 
ical treatment as much, or more, 
than the patients for whom it was pre- 
pared ; and if some doctors of divinity 
we "wot of" had exposed the errors of 
Dr. Upham's writings twenty years ago, 
instead of recommending them to our 
people, they might have prevented 
some of the fanaticism which is iio\v 
troubling the whole Church and hin- 
dering Methodism in her divine commis- 
sion to " spread scriptural holiness over 
these lands." Now if Dr. Upham's 
theology be true, then it follows as a 
necessary sequence that, instead of our 
infirmities and physical disorders aflFord- 
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^^ Central Idea of Christianity^'^ the re- 
generated believer who has never for- 
feited his justified state must go 
through a second process of conviction, 
repentance, faith, etc., similar to that 
through which he entered the new life, 
before he can be cleansed from all sin. 
Of course this makes regeneration a 
partial work! The nine prerequisites, 
as laid down by the good Bishop, by 
which the partial cleansing of regener- 
ation is to be completed are as follows : 
" (1) The conviction produced ; (2) the 
resolution formed ; (3) the feeling neces- 
sary; (4) the confession required; (5) 
the consecration made ; (6) the faith ex- 
ercised ; (7) the prayer oflTered ; (8) the 
evidence received ; (9). the responsibili- 
ty taken." To the discussion of these 
nine points the author devotes eighty- 
ono pages, from the reading of which 
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had a different theory of the divine life, 
or a different view of the " Central Idea 
of Christianity/' or a shorter road to 
reach it than Bishop J. T. Peck ! 

SECTION 3. A NEW DEPARTURE. 

If Bishop Peck were the only advo- 
cate of the theory which makes regen- 
eration a ^^ partial renovation" and 
sanctification a ^^ second change/' and> 
then makes this theory the "Central 
Idea of Christianity," I would lay down 
my pen ; but their name is legion, and 
still they come ! Men and women, self- 
appointed and losing sight of every 
thing else, are giving their whole time 
and energies to this "Central Idea," 
and are calling the Church — the whole 
Church — to this second process of re- 
pentance, confession, and faith. Camp- 
meetings and conventions are being 
held for this specific object, at which 
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That there is a great want c^ person- 
al holiness in the Choreh^ that many ci 
hex members hare ^ left their first lore,^ 
and others hare ^defiled their gar- 
mentSy'' and therebj hare cause to con- 
fess and forsake their personal sins, that 
the whole Chnrch needs a stronger &ith 
and an increase of the spirit of prayer, 
I am ready to admit and deeply de- 
plore ; but I must and do, in the '^ fear 
of God and in the lore of the Spirit/' 
most respeetfolly enter a solemn pro- 
test against the canse assigned for these 
special organizations and the object 
proposed as being in theory or spirit 
any part of Bible religion, mach less 
as being the "Central Idea of Chris- 
tianity." Leaving out the disorganizing 
spirit that has already manifested itself 
in many places, we believe that the "res- 
idue theory of regeneration" and the 
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~ - ^ - 

''instinctive conyictions" troubled his 
justified believers. Whatever it is 
ivhich '' remains in the heart of the re- 
generate," according to their own testi- 
mony, ''it is not sin proper j'^ for that 
would forfeit pardon. Tet, when they 
come to remove this mysterious some- 
thing (which has been called by so 
many names), they prescribe ^^caneic- 
Hon, repentance^ confession, f<iit^ o,nd for- 
giveness!^ This looks very much like 
the Bible prescription for removing 
** sin proper." At least conviction, con- 
fession, and forgiveness" imply guilt, 
and guilt implies condemnation^ 

This confusion is worse confounded 
by confounding sanctification with 
Christian perfection, and then trying to 
hold on to the Bible doctrine of instan- 
taneous sanctification. Take a case or 
two. In ^^ Perfect Love,'' page 55, Rev. 
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tification," and which prevented the 
Lord from hearing his prayer, is the 
identical sin left in his heart at r^en- 
eration and creates the necessity for 
sanctification as a '' second cleansing ! ' ' 
To deny this is to give up the whole 
theory of " sin in believers," and leave 
no cause for a ^' second cleansing " unr 
less justification has been forfeited by 
actual transgression, as it had been in 
David's case. 

Dr. Hibbard, as quoted by Brother 
Wood, says: "We deny that a man 
ever yet gained the victory over any sin 
while his will retained it, even with the 
most secret or tacit approbation. God 
will have thorough work ; and full sal- 
vation will never be given but on con- 
dition of entire, universal, unconditional 
{ibandonment of all sin and acceptance 
nnd approval of all the will of God. 
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his own image. In either ease the re- 
sponsibilit J of this ^^ remaining sin and 
cormption " left in the regenerate rests 
apon God, and not upon the *' justified 
belierer." But "God will have thor- 
ough work" in this "second change" — 
even "entire, oniversaL unconditioned 
abandonment of all sin." The question 
no%T is : Can a man be justified and re- 
generated on a consecration short of 
^^ entire, uniTersal, unconditional aban- 
donment of all sin ? " and such a conse- 
cration being made, would not the 
'^word that speaks us whole'' come to 
him then and there? If such a conse- 
cration secures sanctification, and if no 
man can be justified on a consecration 
less than that, then surely " every one 
who is justified is also sanctified." So 
Mr, Wesley was right when he made 

the " washing of regeneration and the 
10 
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pmri^ lender:} tKe attaiiuiient of entire 
sanetifie&tioiL impofisible. It does so 
because it exeludes tiie conditions ol 
entire sanetiSeatioiu The futh which 
is the prDximate condition of entire 
sanctification can be exercised onlj in 
connection with the renunciation of all 
sin and complete submission to God. 
Conseions eom/Uemte and conscious palt 
can not exist in the same heart at the 
same time — the former excludes the 
hitter." 

If that be true, and I belieye it is 
true, then every one who has justifying 
&ith has also sanctifying grace. But 
if " conscious confidence and conscious 
guilt can not exist in the same heart at 
the same time," how can Dr. Upham's 
believer, who has "instinctive cdnvic- 
Hon,'' be in a justified state? Are we 
to understand that " instinctive convic- 
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*' residue theory" tell us that "the 
merely regenerate has remaining im- 
purity," that " r^eneration is a partial 
renovation," that "the former corrupt 
lions of the heart remain in them .that 
are regenerated and strive for the mas- 
tery," that " the carnal mind survives 
the work of r^eneration and is often 
in a state of active rebellion," and that 
" if there be no second change after jus- 
tification, then we must be content to 
remain full of sin until death." Now, if 
this be the true state of the regenerated 
heart, is there no "conscious guilt? 
If not, then how did any one ever as- 
certain that all this " sin and corruption 
remain in the regenerate " soul ? But if 
there be " conscious guilt," and if "con- 
scious guilt excludes conscious confi- 
dence, or ftiith,'* then all who have not 
received this "second change" are des- 
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sorbed with his theme that for the mo- 
ment he overlooked the fsLct that the 
author of the thirteenth chapter of First 
Corinthians on one occasion " withstood 
Peter to the face, because he was [in 
error and was] to be blamed.'* 

How much more rational and script- 
ural to say that every one ^^born of 
God" is ^^ washed clean every whit;" 
that every one " forgiven " is " cleansed 
from all unrighteousness," "from all 
sin ; " and if any one of them now has 
"impurity," or "is full of sin and 
guilt," it is because he has failed to 
"abide in Christ and keep his com- 
mandments," and thereby "defiled his 
garments." 

SECTION 5. RESIDUE THEORY EXTRACTED 
WITH A PAIR OF BORROWED FORCEPS. 

We take Brother Wood's " unanswer- 
able argument" against sanctification 
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and under all circumstances." Hence 
regeneration either leaves the soul in a 
state of "enmity against God," or else 
lifts "inbred sin " out by the roots ; for 
Brother Wood truly says, " Inbred sin 
can not be divided or subdivided and re- 
moved by parts." So if "inbred sin" 
— the "carnal mind" — can not be di- 
vided and removed by parts," it is folly 
to talk about the " remains of the car- 
nal mind " in a regenerated believer. 

Again : All the advocates of the " res 
idue theory" tell us that the "sinj' 
which "remains in them that are re- 
generate is not *sin proper,' which is ' a 
transgression of the law,' but it is the 
' remains of the carnal mind ' — the * cor- 
ruption of the nature of every man that 
is naturally engendered of the oflFspring 
'' \lam' — hence it is called ^inbred 
Xow every tyro in theology 
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powers so as not to fall into sin again, 
but to "perfect holiness in the fear of 
God," is the whole duty and the high- 
est glory of man ! 

The truth is, if we make those men- 
tal states which have been called " sin 
in believers" the result of moral cor- 
ruption, which regenerating grace could 
not or did not remove, we charge God 
with arbitrarily demanding of the re- 
generated believer a life of holiness 
when he has failed to supply him with 
one of the indispensable prerequisites 
of such a life — viz., a pure moral nature — 
and we also make regeneration a partial 
work, or else exclude from it the idea 
of moral renovation altogether ! Which 
horn of this dilemma will the reader 
take? 

ne great mistake of those who have 
tten upon the ''higher life " is found 
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foot more than a century — ^tho onu$o of 
untold dSffienlties to the young ChrU« 
tian — the mystery of orthodox tluH^logy^ 
and more hewildering to the young 
preadier than the enigmatical phiU^t>« 
phy of the Persians ; and, if carried to 
its Intimate sequences, it would ovt>f* 
throw the very foundations of Chriftti* 
anity! 
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and with the Bible idea of the divine 
life. So far we have assumed that the 
residue theory of necessity made regen- 
eration a ^^ partial work^^ — a ^^ partial 
renovation^ In this review we will let 
the advocates of this "theory" state 
their views in their own language.* 

Mr. Wesley says: "If thei'e be no 
second change after justification, . . . 
then we must remain full of sin until 
death." 

Mr. R. Watson says: "In this re- 
generate state, the former corruptions 
of the heart may remain and strive for 
the mastery." 

Bishop Foster says : " The merely re- 
generate are not entirely free from sin." 

* r quotationg are taken from " Perfect Lw>e!* 

Ti J. A. Wood, a book consisting mainly of 

,>n> from authors who hold and defend the 

c theory." 
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enough to show the low estimate all these 
authors put upon regeneration. Two of 
them — Brother Wood and Bishop Fos- 
ter — speak of those who have been 
" born of the Spirit," have been " made 
partakers of Christ," "of the Holy 
Ghost," "of the divine nature," "cre- 
ated anew in righteousness and true 
holiness " — they speak of such as the 
" mere regenerate." Dr. Dick says "the 
change produced is only partial," and 
Dr. Dempster says it is "simply a. par- 
tial renooation." There it is: "Mere 

REUENERATION SIMPLY CONSISTS IN A 
PARTIAL CHANGE, A PARTIAL RENOVA- 
TION ! " What will Mr. Orthodoxy 
think and say of all this? Sure\;f Ve 
has be'*n on a journey, or taking ^ ^^-^i 
so modern Fathers \\aVe "^^^^ 
^ii in tliis "new man*?" 

Tiiind still survivi''^^ 
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stop at this; for when this "residue 
theory " gets fixed in the raind of a man, 
I had as soon try to explain the sev- 
enth chapter of Romans to an Antino- 
mian Calvinist as to reason with him. 
Hence, my object in writing these pages 
is not to convert any one who holds the 
"residue theory," but to relieve those 
who are bewildered by .the absurdities 
involved in this theory, and to show all 
concerned that a man may reject the 
" residue theorv " and still be in accord 
with our Articles of Faith and in har- 
mony with our "standards," so far 
as they are in harmony with them- 
selves and the plain teaching of the 
Bible. 

SECTION 2. AN IMPORTANT DISCOVERY. 

We would start the young convert, 

ho newborn soul, and the reclaimed 

backslider exactly on the same plane of 
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Dr. T. O. Summers truly says : " Re- 
generation is an instantaneous work — 
it admits of no degrees, of no progres- 
sion. We can not be partiall}' regener^ 
ated — we are, or are not, born again." 
As justification cancels the ffuilt of sin, 
so regeneration removes the corruption 
of sin. God can no more cleanse us in 
'part than he can forgive us in part. 
Hence Dr. Summers says: "It is cer- 
tain that regeneration extends to our 
whole moral nature. In the new birth 
the tone, the temper, and tendency of our 
minds are changed; the current of our 
feelings is made to run in a different 
channel, and the capacity to do the will 
of God is imparted." (Dr. T. O. Sum- 
mers on Holiness.) 

What the Doctor here calls a "ca- 
pacity to do the will of God " is what 
we mean by the conditions and prin- 
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eiples of holiness, and what Paul means 
by '^ putting on the new man, which is 
created according to the divine pattern 
in uprightness and moral purity/' 
Such a man is at one with his Maker 
— ''created anew in the image of God" 
— with the "Holy Spirit to dwell in 
him and guide him into all truth/' But 
while in the first stages of the Chris- 
tian life all those mental states which 
have been mistaken for the " remains 
of the carnal mind" and the "motions 
of inbred sin/' will, more or less, enter 
into his experience; yet, in their origiuj 
\\\r\ in .'M^iliini? more than the power 

ii ]iiiide doubly strong by 

wliilo we fear that 
v*H»l<l now and then 
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•^ HuTois no moral 
' rv one "born of 
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God" might "go" right "on to perfec- 
tion" by ^^ abiding in Christ and keep- 
ing his commandments." 

While perfection is a "higher life" 
than regeneration, yet this "higher 
life " is nothing more than the pure babe 
in Christ developed into a mature man or 
woman in Christ Jesus; together with 
the moral character which is superin- 
duced by a retroaction from the activity 
involved in the conflict with evil in 
maintaining a pure heart and a justified 
state. "Sin is not a substance but an 
act; not a thing existing^ but a thing 
done; " and moral corruption is a retro- 
action which supervenes upon this vol- 
untary wrong act, inducing a wrong state 
of our moral powers. Vice versa, virtue 
is not a substance, but an act; not a 
thing existing, but a thing done; and 
holiness is the result, or the retroaction, 
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clear ; but if it be overlooked or ignored, 
then we are without chart or compass, 
driving into a darker sea at every 
plunge ! Now, one of the indispensable 
prerequisites of a moral agent in order 
to holy living is a pure moral nature to 
begin with ; hence, God created Adam 
pure — free from all moral taint. We 
have now discovered the true philosophy 
OF THE Christian life, which unfolds to 
us the NATURE and extent of regener- 
ation. In arranging the plan of salva- 
tion God saw that in the very nature 
of things justification would be of no 
avail to fallen, corrupt man, unless his 
moral nature was ^^^ purified^^ and ^^ re- 
newed in the image of him who created him; " 
so God provided means by which, in 
every case where he forgives sins, then 
and there ho ^^ cleanses us from all un- 
righteousness," and ^^ creates us anew 
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"born again," "renewed," and "sancti- 
fication," to express the same work of 
grace, but he also declares that the 
work of grace expressed by these terms 
must immediately follow justification; 
else " we should forfeit our justification 
as soon as received." When Dr. Sum- 
mers wrote the above paragraph he 
knew that Mr.. Wesley had said : " To 
be born again is to be inwardly changed 
from all sinfulness to all holiness^ And 
that Dr. Clarke had said: "Sin must 
be pardoned, and the impurity of the 
heart washed away before any soul can 
possibly enter into the kingdom of God. 
This new birth implies the renewing of 
the whole soul in righteousness and true 
holiness." " He is first freely justified 
— he feels no condemnation; he is ful- 
ly sanctified — he walks not after the 
flesh, but after the Spirit." 
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of the law by walking after the flesh, 
and not after the Spirit?" We do not 
accuse them of "denying the faith," 
nor of having given up their " original 
purpose to serve God and get to heav- 
en," but of having failed in the dis- 
charge of some duty, or having yielded 
to some temptation and of committing 
some sin ; and every sin, whether of 
omission or of commission, leaves a 
stain of moral corruption. Now, if a 
sinner who has never "tasted of the 
.heavenly gift" has deep compunctions 
of conscience in the hour of conviction 
and repentance, how much more they 
who have sinned against the light of 
Christian experience? When David 
was in such deep agony, and prayed for 
,a "clean heart" and a "renewed spir- 
it," he was a backslider, and not a ^^par- 
tially rmovated'' convert. When Chris- 



I 



' I.- ^^r:it.^«* ii t::vv li^-.l :ivt r-rout lv such 

III ^A|'t.i\vucc — ci|)tn:iaiiy ii they 'oeLrin 

• • ^^v 1^ :.iio rv^tomuL'U wuu :iie idea 

'• vcu .i ^A^'iv ,auiu:5 iiiuL 11 is iheir 

••ri\;iO:;L- lv.» lo *'rloau&<?d i"n.»ux aiisin," 

lu-I '.Mcu :■> '••luido ill L'limi; and sia 

•'ii. ' l>ui iiow mucii better for them 

•r liicv had ^»eeu tuld at reiieneratioii 

iiai liiey ncre •forgiven and cleansed 

uiM :iil luiriiihteousness/' beinir "ere- 

iHL a now arroi'ding to the divine pat- 

a u|)ri.-htnoss and moral purity," 

liiai thoy might go right on to per- 

' ' *• a l)uling in Christ and keep- 

• iiandments/' 

-i <leny, but believe, that 

nvo sought sanetification as 

-sing/' and that thev were 

■ .i-c saix'Hfied—" cleansed 



;! I 



^^Meyeneration a Fariial Renovation.'^ 175 

from all unrighteousness," "from all 
sin " — ^but that does not prove that they 
were not "cleansed from all unright- 
eousness" when they were first "for- 
given." Not at all; for according to 
John such a " forgiveness " and " cleans- 
ing " go hand in hand, and he pledges 
the "faithfulness and justice" of God 
to this order in their reception. (1 John 
i. 9.) 

We should be very careful how we 
adopt every theory of the divine life 
which may claim to be evolved from 
Christian experience. When we re- 
member that not one man in every 
thousand is capable of so analyzing his 
own mental states as to give any cor- 
rect theory of mental philosophy, it be- 
hooves us to go slow in forming a " the" 
ory^^ of the Christian life from data 
gathered from what men say they have 
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easy to assume that " regeneration is a 
partial renovation,'' leaving ** inbred 
sin " and a " residue of the carnal mind 
in the regenerated heart," and then ap- 
peal to the consciousness of the average 
Church-member, and get a verdict from 
thousands in favor of conscious impurity^ 
especially when learned doctors have 
mistaken the mental excitement caused 
by a severe temptation for the "carnal 
mind in a state of active rebellion ! " 
But put all the facts into a 'psychological 
crucible and analyze them in the light of 
Gods word^ and we find that they were 
^^ cleansed every vMt^^ when they were 
"washed in the laver of regeneration 
and renewed by the Holy Ghost;" and 
that the reason they now have a con- 
sciousness of impurity arises from a 
mistaken idea of the mental states in- 
volved in temptation, or from the fact 
12 
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an independent organization, it is time 
the Church of Christ should rescue it 
from such a position and give it its 
proper place in her teachings. I deal 
not with motives — I leave that to the 
Master — but with facts and teachings 
and their palpable influences and issues. 
I think the. salvation provided in the 
gospel is a unit — entire^ indivisiblej per- 
fect. 

SECTION 4. OFFERING STRANGE FIRE ON 
METHODIST ALTARS-A NEW DEPARTURE. 

The reader of these pages may have 
regarded some of my criticisms too se- 
vere ; but having read every thing that 
I could find in book form and a vast 
amount of periodical literature on this 
subject, my diagnosis of the case was : it 
calls for heroic treatment- In the Texas 
Christian Advocate of October 6, 1887, 
I find an article of nearly three columns 
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come to her altars to oflTer your strange 
fire ? Why stand around her tables for 
your bread ? I declare to you there is 
distinctiveness in your doctrine to jus- 
tify a new Church; for there is no 
Church on earth that holds it as a tenet. 
No Church — ^no, not one besides the 
Methodist— believes in entire sanctifica- 
tion before death. Nor does she believe 
it to be co-etaneous with justification 
and regeneration and the new birth. 
You enjoy the distinction — which is no 
honor — of being a class, almost a party, 
in a Church which believes that w^hich 
is not yet a creed, and of teaching that 
which your Church emphatically con- 
demns (?). Brethren, take my advice, 
suffer the word of exhortation ; retrace 
your steps, re-read your standards, be 
converted from the error of your ways 
[and then seek the second change], or 
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^ ^ 

was fighting a man of straw. There is 
no use in reasoning with a man who 
can not distinguish between a certain 
theory of a doctrine and the doctrine 
itself. Hence, I have already said that 
I have no hope of converting such a 
man — no, not if I could reason like 
Lord Bacon, and exhort like Rev. A. H. 
Sutherland, and weep like Jeremiah the 
prophet. 2. When Brother Suther- 
land said that those who reject the 
residue theory *•' enjoyed the distinction — 
which is no honor — of being a class in a 
Church who believe that which is not 
yet a creed," did he know that we en- 
joyed both the distinction and the honor 
of being in a Church from whose Creed 
this same '* residue theory," which we 
reject, was expunged hy Mr. Wesley's own 
hand^ If lie did, was he not a little 
hasty when he in " tears " invited us to 
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perfect accord with the word of God, 
especially as that word is expounded 
in Mr. Wesley's "Notes" and Clarke's 
" Commentary ? " If he did know all 
this, what did he mean, and to whom 
did he refer, when he said the " Church 
emphatically condemns" such "teach- 
ing ? " And Avhat did he mean by call- 
ing such teaching " oflfering strange 
fire" on the "altars" of our Church? 
But if he Avas ignorant of these facts, 
instead of "re-reading our standards," 
I think he had better read them. 4. 
After showing that there were some in 
the Methodist Episcopal Church, South, 
who rejected his theory of sanctification, 
he asks (not in "tears"), "Why then 
continue in a Church Avhose most dis- 
tinctive, distinguished ^ and glorious doctrine 
you reject ? " Reject Avhat ? The " glo- 
rious doctrine of sanctification ? " Nay, 
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prepared for American Methodists, 
shall we now turn round and put our 
necks under this "yoke w^hich neither 
we nor our fathers were able to bear? '' 
5. But Brothet Sutherland reaches his 
climax when he says, "I declare there 
is distinctiveness in your doctrine to 
justify a new Church!" There is no 
difference among us about doctrine — we 
all believe alike in the doctrine of sanc- 
tification — the only difference is wheth- 
er the Bible teaches a full salvation front 
all sin now^ or a partial cleansing noWj and 
a complete cleansing at some future time ! 
It is not sanctification, but your theory 
of it, we reject. This is not all : If any 
have "tears'' to shed, they need not 
save them until we "quietly withdraw 
from the Church " and organize "a new 
Church," for that will never be. Those 
who are read up in the history of Meth- 
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"Holiness Conventions" that are now 
operating in this country on an indepmd' 
ent line ! And if there ever is to be a 
general " withdrawing from the Church," 
and "a new Church organized" on ac- 
count of this "residue theory," it does 
not take a prophet to tell where the 
"withdrawing" will begin, and which 
"class or party" now "in the Church" 
will compose the " new Church." I 
thought I saw that this issue was com- 
ing before I began to write these pages, 
and my first object was to arrest this 
tendency. But Brother Sutherland has 
raised the issue while I am writing; 
but to my surprise, instead of following 
the example of Messrs. Bell and Max- 
field, he politely asks us to "quietly 
withdraw from our Church with our 
tears and our prayers ! " As this is "a 
new departure" in Methodist history, 
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CHAPTER VII. 

Christian Perfection. 

Our object has not been to lower the 
standard of Christian experience or 
holy living, but to remove some of the 
difficulties which have gathered around 
both, and to place each where the in- 
spired writers left them. We would 
start the young convert and the re- 
claimed backslider on exactly the same 
plane of Christian experience which is 
claimed for one who has received the 
"second change." As the whole sub- 
ject is usually presented, no wonder so 
few '^ go on to perfection," and so many 
get into trouble and confusion. Sancti- 
fication is not a growth in grace, but an 
act of cleansing which prepares the new- 

born soul to grow. It takes the moral 

(191) 
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ruritv ot <;ir;rtirio:ilion and a irro^^'tli 
in gnuv ti» mature into perfection. 
riu* voun;::rhri>tians who fail to see all 
liiU fail to nuiintain a pure heart, and 
for the want i>f a pure heart they fail 
tv> i;rv>w; ami fi»r the want of a pure 
ht art, aiul the irrowth that would follow, 
thov fail to '*go on unto perfection." 

SBCTtON I. **GfK>WINC OUT OF SIN." 

A» the wonl of God requires purity 
i>f heart and a growth in grace, some 
luivo conoludod that thev could otow 
out of sin into moral purity. Xow 
nu^rul purity is not a question of time, 
but a growth in grace is. There is no 

« 

Huch thing as a gradual growing out of 
sin ; for sin is not a thing to be out- 
SVown, but nn act to be forjriven and a 
'^tain to bo w*ashed away. The guilt of 
^^in must bo forgiven and the pollution 
list 1)0 washed away by faith in 
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the blood of the Lamb ; and all this is 
an instantaneous work. A full salva- 
tion from all sin is the present privilege 
of all who "believe with a heart unto 
righteousness." There is such a thing as 
growth in unfolding the Christian graces, 
which growth results in Christian i:)er- 
fection ; but the simple act of sanctifica- 
tion — of being ''cleansed from all sin " — 
is a work of the Holy Spirit performed 
in the *^ washing of regeneration." 

In the Methodic Quarterly Beview for 
July, 1877, Rev. J. 0. A. Clarke, D.D., 
LL.D., truly says: "Every believer 
whose sins are truly forgiven, and who 
is begotten of God, is pure in heart, free 
from sin, and sanctified. And this sanc- 
tification is contemporaneous with the 
new creation. For 'God from the be- 
ginning (that is, from the believers 

hearing and obeying the gospel) hath 
13 
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,'|i,w,»n him to Scilvatiim thrnuirii titet 
^:nu'titi<»:tti«m «»f tlio Spirit ami belief ti£ 
tho tv'Tth.' When *old thin^za are 
ri<«r(l :uv:n\ :\\u\ all thinira bet^ome 
n«Mv/ tlu> Velioror is sanrtilieti, freeiL 
^V''\n <\\}. ruul ' luv!Miio» a f^ervant of 
(I'l.,!/ From th:it momnit ho is one of 
^!io 'o\oct of {jM tho Father, through. 
*?ini Htirntic^n of tlie v^pirit unto obetli- 
otv^p •tnd ^prinklinsr of the hK)OiI of Je^ 
<iTts f hri^t. " Pr. rh\rkc ia equally 
nl.^'tr tn rr»fVnMn*H to U\e tnie position of 
♦ hr^^Hnn p^r^Vvtion in the Uivine life. 
M'^ Q»)t^: - \A U?\t i5^ pwiVn^tion? and 
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at the time by the sanctifying Spirit. 
. . . Now what of Christian perfec- 
tion after the new birth ? We answer: 
It is living in obedience to the constitu- 
tion and laws of the new man in Christ 
Jesus. And what are these? They 
may be summed up in a single word, 
and that word is growth. It is 'going 
on unto perfection.' " The Doctor goes 
on to show that every thing in the Word 
of God with which the Christian life is 
compared denotes progress and growth. 
It is a "journey, a pilgrimage, a voyage, 
a warfare, a race." It is " likened to a 
grain of mustard-seed, which grew into 
a tree ; " to the " leaven which leavens 
the whole lump ; " to a " babe " which is 
to become a " man in Christ Jesus." But 
as in nature, there comes a state of raa- 
turity^ and that state of maturity is 
called Christian perfection. 
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The powers of the soul may be de- 
veloped and the Christian graces may- 
be unfolded in a pure hei\rt. Purity in 
quality does not exclude increase in 
quantity. " Water in a small channel 
may be just as pure as in a large one. 
A pure stream may increase in volume 
and power. Mere growth never changes 
the nature of any thing — that which is 
pure may grow, or that which is impure 
may grow." The worst sinner grows 
most rapidly in hellish passions, and the 
best Christian grows most rapidly in 
heavenly virtues and the Christian 
graces. Growth is natural ; the act of 
cleansing a soul is ^i^per-natural and in- 
stantaneous. Every change effected by 
growth relates to quantity or to size; 
every change effected by cleansing re- 
lates to quality or to kind. To be 
cleansed from all sin is • a work to be 
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not." Such is the philosophy of a holy 
life. " Whoso keepeth his word, in him 
verily is the love of God perfected.^^ 
Here is ^^ perfect love,^^ and the way to 
attain it and keep it. Yet Rev. J. A. 
Wood wrote a book of three hundred 
and fourteen pages to show that perfect 
love could be attained only by a "sec- 
ond process of repentance and faith 
after regeneration;" when St. John in 
the very text where Brother Wood got 
the title of his book, aflSrms that " whoso 
keepeth his word, in him verily is the love 

of God PERFECTED ! " 

SECTION 3. CONFUSION OF CONFOUNDING 
TERMS WHICH ARE DISTINCT.* 

Those who hold that sanctification is 
a " second change " have done much to 

* Of all the books I have read, " Perfect Love " 
and " Purity and Maturity/' by Rev. J. A. Wood, 
excel in this work of confusion. 
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Btrrn^thon the idea that sanctificatioa 
is to be rtMiched by a growth. It is 
flduo in thi» way: In order to prove 
that Annrtitication is distinct from re- 
^(Mirratiiin, they confound sanctifieation 
with (1irt8tian perfection (which is 
riMiohrd by n growth) ; and then their 
imMif-toxtM load their readers to the con- 
i'hi?«l<in that whatever this "second 
rhatigu** may be, they are to reach it 
by a growth in grace. Purity is sanc- 
titlmiion, and maturity is Christian 
porftu'tUm ; now think of a man writing 
u book to iihow that "sanctifieation and 
jiprfortion are tho satne thing," and 
thcMi writing another book to show that 
"purity and nmturity stand forth in 
Bible tencliing as distinct,'' and you have 
tho feat which Rov. J. A. Wood has 
aooompHshcd! The idea that a new- 
born soul may become a mature Chris- 
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tian in a moment is more than most 
minds can comprehend ; yet this is the 
case if " sanctification and Christian 
j)erfection are synonymous — ^pointing to 
the same state." And Brother Wood's 
ingenious effort to conceal this absurdity 
in his theory of Christian experience, 
by changing terms, is too glaring to es- 
cape the notice of any mind that is not 
blinded by a pet theory. 

Now the Bible theory is this : The 
newborn soul is as pure as the blood of 
Christ can cleanse it, and this babe in 
Christ is to become a mature Christian 
by growing in grace. This confounding 
sanctification with perfection — purity 
with maturity — has led thousands to 
believe that between regeneration and 
sanctification there was an indefinite 
period of gradual development, and 
that after sanctification is reached the 
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^^lirlo <»l»jo(t of Christian experience 
«M(I lifiMvas juviunplished; and all they 
•'?nt» to do aflor being sanctified is to 
•'»»<! u HiMitiiuontal sofa, provided for the 
**M!M«tiih.|i on their way to heaven, where 
•'«<\v niny l«ke a seat and chant, 

*' ^ly nillins; siHil would slay 

• h »nrh u Hume a9 this, 
^"tt hIi niul 9ing iteelf awny 



iu.w ,'"''" "»>tll thov are sanctified, 

'" «iv...... n' "'""^'^''f'^*""«*«s^*>^^• 
• '"> t^mtvuf themselves with 

lHH?n converted, 

purpose to serve 

on stiU remains, 

imrcn anci ji,^p ^j *^ ^o^*^* <>»^ *<> the 
ihoy bocoine men o^**^ somehow until 

**** ^vonxen in Christ 
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Jesus ; then they will " crucify the old 
man," which has held them in bondage 
so long, and "destroy the body of sin" 
which has been, as a mass of moral cor- 
ruption, fastened upon them. Thus 
thousands live either in a state of con- 
templative inactivity — a sentimental 
quietism — or in a state of spiritual dark- 
ness and condemnation for years, with 
nothing left but the memory of their 
past conversion and their original pur- 
pose to serve God and get to heaven ! 

Now if all these could be made to 
see and realize that there is no Chris- 
tian life that does not free us from sin ; 
that "if any man sin we have an advo- 
cate with the Father;" that "if we 
confess our sins, he is faithful and just 
to forgive us our sins and to cleanse us 
from all unrighteousness;" and that 
"whosoever abideth in him sinncth 
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im that there is no 
.ck does not "cleanse 
. ji ; " that there is no '' new 
i:ess he has been "created ac- 
j to the [original] divine pattern 
: righteousness and true holiness ; " 
that "whosoever abideth in him sin- 
neth not," and whosoever hath sin abid- 
ing in him hath " departed from the 
living God" and "defiled his gar- 
ments ; " that " he that doeth righteous- 
ness is righteous, even as he is right- 
eous," and " he that committeth sin is 
of the devil;" and that the "higher 
life" is reached by "keeping ourselves 
in the love of God, building up our- 
selves on our most holy faith, praying 
in the Holy Ghost," and "looking unto 
him that is able to keej) us from fall- 
ing," "praying always with all prayer 
and supplication in the Spirit, and 
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which holiness proceeds. While holi- 
ness and perfection presupposes a jmre 
moral nature, vet all the Bible teaches 
of holiness and perfection as a duty en- 
joined or a state to be reached, relates 
to the practical part of Christian life 
and experience. The Holy Spirit puri- 
fies our moral nature, and we are to pu- 
rify our lives. Hence, Paul says : " Let 
us cleanse ourselves from all filthiness 
of the flesh and spirit, perfecting holi- 
ness in the fear of God." The work of 
'^ cleansing '' and *^ perfecting holiness " 
is here enjoined upon us as our work. 
Now, no one can "cleanse" his moral 
nature; but he can "cleanse" his life; 
and in so doing, he will be " perfecting 
holiness." Regeneration, born of the 
Spirit, created anew, and sanctification, 
are all applied to the act by which 
man's moral nature is purified and re- 
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fi., Ilfd^* jN.t*fh-'luH rtlMMiiy; thoHo who 
fr.u* uflff^^H MpMH iliM ''hl,^h(♦r life/' 
\ \u^ iitiM It Hu* \\\\\\\\' ^\\\y' i»f tho (^hris- 
f^MM llt>\ Uu* ^^ilh♦^• I** Uu^ huumu »kle. 
'\ ^sl^^ti^^\^^> V* ^y^\\*u^^ \\\^\\ nuU fuitU in 
* III i avl K.^u^^ n^^ui u *u^v tv> bo fol- 
It^^^Lvl \{\ ill.* •" i'vi^i\vvuvv>* \^|* vHir :^i«s'* 

h»\viul lij^ u jauu litis u ^i\A\ih iu i^rnce^ 
auil u uuituriu v^f the fruits^ of the 
Spirit, 

If wo are not luisitalvou iu the j>ii;u^ 
of the thuoii, there in a j^rowing teuUeu* 
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cy to run the " higher life " into a state 
of mere contemplation. This is one of 
the legitimate results of that theory 
which confounds sanctification with per- 
fection — purity with maturity. It is 
easy to comprehend how a soul may be 
*' cleansed from all sin" in a moment, 
for that is the work of the Spirit; but 
how a babe in Christ can become a man 
in Christ Jesus by a single act of faith 
is not so easily comprehended; and 
where such a theory is lodsred in the 
mind it paralyzes all Christian activity, 
and produces an abnormal state of mere 
contemplation. 

Our proper work as " new creatures*' 
is to "abide in Christ and keep his 
commandments" — to "grow in grace" 
and "go on to perfection." Hence 
every itinerant preacher is asked at the 

door of the Conference: "Have you 

14 ^ 
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Fitth 'v\ i hrist? xVn> you going on to 
iH;rf*^'ti'^n ? I^^ you ox|>ect to be made 
inrftt't in l^v*^ in tlii?^ life? Are you 
*rn \t»i»>*r nfr^^r it?"* The way to ob- 
tain ''porfi^^t love" is obedience: 
^* Who^o kt^iH^h bis wonU in him ver- 
ily 15* the Kn^- of Gvxl i>erfected;' The 
wt\y to '' porfwt holino^i? " is to " cleanse 
our5»ohv5*" — our lives — "firom all filth- 
iness of tbe ftesh and spirit.*' The way 
to **|>erfet^t faith" is by good works: 
" SiH^st thou how fiuth wrouflrht with his 
works, and h f^yy^^h was ^ith made per- 
fect/' The ei>mmand is, '^Be ye holy." 
How ? **As ve have yielded vour mem- 
bers servants to uneleanness and to in- 
iquity unto iniquity, even so now yield 

* No man would quote these vows to prove that 
BEDctification ia a " second change/* if he had not 
firet confounded sanctification with Chrbtian per- 
fection — purity with maturity. 
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your members servants to righteousness 
unto holiness;" for "now being made 
free from sin, and become servants of 
God, ye have your fruit unto holiness." 
With the Bible before him, how any 
man can propose to write a book and 
say, " In this work I shall use the terms 
sanctification, perfect love, holiness, 
maturity, and perfection, as meaning 
the same thing, and as describing the 
same work of grace in the heart," is a 
mystery I can not comprehend ! And 
yet all the books on the "higher life" 
are written from this stand-point. Is 
it anv wonder that those who wrote 
them and those who read them "find 
no end in wandering mazes lost?" Is 
it any wonder that under such teachers 
the very terms "sanctification," "holi- 
ness," and " Christian perfection " have 
become the synonyms of "confusion," 
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reference to the contexts; just so the 
word sanctify^ or perfection^ or holiness^ 
occurs in the text, they seem never to 
stop to see the nature of the duty en- 
joined, or the true application of the 
word used. To them they all have the 
same meaning and look to the same 
end ; and that end is a " second change " 
to remove "remaining corruption," 
which they imagine was left in the mor- 
al nature of those w^ho have been " re- 
newed in the divine image" and "made 
partakers of the divine nature." 
I The holiness required of us in the 

Bible is more than "a state of moral 
purity," or "the right state of our pow- 
ers," or " the right tamper of our minds," 
or "the right disposition of our souls" 
— holiness is more than all these nega- 
tive virtues and necessitated states of 
the soul, which culminate in " doing no 
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harm." God will supply us with all 
the prerequisites to holiness (such as 
freedom frt>m the guilt and pollution of 
sin, a /ncDf moral nature, and the in- 
dwelling Spirit); but we must ^^walk 
after the Spirit" " be ledhj the Spirit," 
be ^^ taught of the Spirit" — ^we must 
^^ fulfill the righteousness of the law," 
and "cleanse ourselves frt>m all filthi- 
ness of the flesh and spirit, perfecting 
holiness in the fear of God." 

A command to do is as much a law 
as a command not to do ; and a viola- 
tion of the one command is as much a 
sin as the violation of the other. The 
servant of one talent was called a 
" wicked servant," not because he had 
used it to do evil, but because he had 
failed to improve it. The fig-tree was 
cursed, not because it bore pernicious 
fruit, ^"*^ **^au8e it bore no fruit. The 
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inhabitants of Meroz were "cursed bit- 
terly," not because they went over and 
joined the enemy, but "because they 
came not up to the help of the Lord, to 
the help of the Lord against the mighty." 
" How shall we escape if we neglect so 
great salvation?" Christ represents 
many as being condemned at the judg- 
ment because of duties neglected. The 
possibility and the duty of a Christian 
" abiding in Christ and sinning not " — 
of "abiding in him and keeping his 
commandments " — is the grand ques- 
tion we wish to get before the Church. 
A Christian life which produces obedi- 
ence is the " higher life " to which we 
are called. A pure heart, followed by a 
holy life, is the grand end proposed in 
the gospel. 

But it seems more reasonable to 
many that Christ can " cleanse us from 
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mII <\}\ " thjiH IUmI wo ran be •'preferred 
M'un**lo«»<» " ill ^\mA\ ft Htate, That la^ 
\\\ry <»M !! *>oo how ( 'hrint can do his part^ 
l»»tf thoy <lo not Pro how wo are to per- 
f-Tit! ottr pMrf. Of conr»o, if left to oar 
iMVft •'frrnulh wo wonhl fail; but the 
MMfo whli»li ronows n» in the diviHe 

« 

it!iM<M» nnd ptirlfios otir hrarts can 8i»- 
hiin w^ John PnAf«: "Whosoever is 
linfn of (Joil doth not oornmit s*in ; for 
\\\^ «iM*il roifiniiM^th in him: and ho can 
iH't sift. htM'riMfto ho i» horn of God/' 
(I Jnhn iii J).) \\\ thn now birth we 
f\\v »* ronowml in tho imago of him who 
(MOrthMl n«*/' wo *«pnt off tho old man, 
whIHt \< ooffupti ami put on the new 
\\\\\\\, \\\\W\\ irt oi*o?dod ftoronlinj* to tho 
ft^j^ltfinnl J divino pattorn in uprightness 
nntl mt^rnl purity f' '* woammadopar- 
tnkorj^ of tho divino natwro/' •* being J 
born, not of corrupt iblo socil, but of in- 
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corruptible, by the word of God/' Now 
"that which is born of the Spirit is 
spirit," and this spiritual nature is the 
'^seed^^ which "remains in those who 
are born of God " — this is the " law of 
the Spirit of life in Christ Jesus, which 
makes us free from the law of sin and 
death" — this "destroys the body of 
sin," "the carnal mind," and gives us 
a " spiritual mind," " if so be that the 
Spirit of God dwells in you." Now the 
indwelling of this ^^seed" is an infallible 
preventive of the commission of sin. 
Such a man "doth not commit sin, for ' 
his seed remaineth in him, and he can 
not sin because he is born of God." 
This state is maintained by "abiding 
in Christ;" "whoso dbideth in him sin- 
neth not; " for if we " abide in him," his 
" seed will remain in us ; " and so long 
as "his seed remaineth in us we can 
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not sin, because we are born of God " 
— we have the " Spirit of life in Christ 
Jesus," which " frees us from the law of 
sin and death/' so ^' that the righteous- 
ness of the law is fulfilled in us." A 
holy life depends, then, upon our "be- 
ing born of God," and "abiding in 
Christ" "Abide in me, and I in you. 
As the branch can not bear fruit of 
itself, except it abide in the vine, no 
more can ye, except ye abide in me. I 
am the vine, ye are the branches. He 
that abideth in me, and I in him, the 
same bringeth forth much fruit; for 
without me ye can do nothing y The ques- 
tion now is, how are we to "abide in 
Christ? " The hand of this union with 
Christ is faith. Paul says : " The just 
shall live hy faith; " " we walk hy faith;'* 
" thou standeth by faith;'' "the life I 
now live, I live by faith in the Son of 
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God." John says : " This is tho vipiary 
that overcometh tho worKl, oa'ou our 
faith." Peter says; "You are k^pt bif 
the power of God through faith " Siuih \a 
the philosophy of a holy life. Iloliiu'sa 
is not simply a state of moral purity, 
but also tho result of ri<jht actions. (Jiiil 
makes xx^pure, but wo nro to inako our. 
selves holy. " Blessed are tho undofllotl 
in the way, who walk in tho law of tho 
Lord." God's law is tho test of clioruK- 
ter, the rule of life, and tho stamhrd of 
holiness. The gospel docs not rehmso 
U8 from obedience, hut purifies tmv hearts 
and gives us grace to keep tho law, mt 
"that the righteousness of tho law 
might be fidflled in ns." If God has 
purified our hearts, we must purify our 
lives by abiding in him and keeping 
his commandments," or we will lose cu.- 
purity and forfeit our pardon, and Luvu^ 
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to '• lay agiiin the foandation of repent- 
ance from dead works/' 

*'Thoti hast a few names, eren in 
Sartlis, which have not defiled their 
g:irrnents, and they shall walk with me 
in white ; fur they are worthy." (Rev. 
iii. 4.) Here, then, we hare a few 
names held up by the great Head of the 
Church who " had not defiled their gar- 
ments." It is here, during probation, 
we are to " wash our robes and make 
them white in the blood of the Lamb;'* 
and so it is here, in a state of activity 
and trial, amid the temptations and pol- 
lutions of this world, we are to "keep 
ourselves unspotted from the world," 
and our "garments undefiled." Thus 
did the "few names at Sardis," and 
thus may all who are "born of God" 
keep themselves pan. It was this that 
made thorn " meet for the inheritance 
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of the saints in lijiht" — "worthy to 
walk with him in white." Tho wlioU> 
life of such a Christian is fragrant with 
the odors of paradise; 
When one that holdi communion with tho akii'i 
Haa filled his urn where these jmro wiiters rim', 
And once inoro niingica uiLh us niciiiior thin^H, 
'TiH even bb if an angel nliuok hi» wiri^H. 
Immortal fragrance fiUi tho circuit wido, 
That tells ub whence IiIb trcasurcB iiro Huiiplied, 
If tho Church had tho moral power 
of which holiness of life is tho precur- 
sor, she might gird herself for tho con- 
quest of the worhl. Every memher 
would then bo transformed into a fiiith- 
ful Caleb or a believing Joshua, to ruh< 
tain the uplifted hands of God's legatfftt 
as they lead the hosts of Israel to hut- 
tie and to victory, until a conqucKcd 
world would join in the song; 

** JuBlJce and mercy, holinew »nA lore, 

Among the people walk — Mesuah rtapn, 

And earth fceepe jubilee u tbouwiul jeaa." ^ 
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Having **put on her beautiful gar- 
monts/* the Church would walk through 
tho onrth with the mien of an angel, 
whilo on every hand, as from the lap of 
nprinj?, she would scatter the buds of 
hope to bloom in immortal blessedness. 
With a love as pure and quenchless as 
tho othcroal iiro of heaven, a zeal as 
forvont as tho galvanic flame, a light as 
clonr and stainless as the sunbeams; 
sho would impart a sacred charm to the 
very namo of religion that would cause 
tho ongor oyos of youth to look longing- 
ly forth, as tho lark for the morning, 
that thoy might pour the sweetest notes 
of life's earliest song into the listening 
ear of heaven ! 



CHAPTER VIII. 

"Not Under the Law, but Under 

Grace." 

To unite faith and works, to harmo- 
nize the law and grace, so as to make a 
harmonious system of practical religion, 
is a work of vital interest to every 
Christian. To do this is to put the 
Christian on vantage-ground in devel- 
oping a well-rounded character. It 
gives him such a view of the plan of 
salvation as will make him rejoice — re- 
joice though "with fear and trembling." 
Let no one suppose this to be a work of 
supererogation; for I know of no sub- 
ject of so much importance that is so 
little understood. While it is possible 
for one to be saved in spite of doctrinal 

error, yet a clear view of the plan of 

(223) 
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H'«lv;itiuii 1.4 ij#*r'/'*«arA' \.f ihe highest Je- 
i^'lojiiiKMit of the i^'hri-^tlaa graces. 

Tli«* lovn of G'^1 13 the 9o*irce, tlie 
i^Mitli of (*liriMt is the merliorlons cause^ 
wwA faith is the condition of salvation 
from tho ^tiilt and pollutioa of sin — 
ihril is, tlio ])1tin of salvation originated 
ill till* h)Vo of Ood, there is no merit 
i*xri*|)t in llio death of Christ, and there 
ran lin no forgiveness and renewal of 
nnr moral natnro without faith. It is 
v\vv\n\\\\^\yi ilifflcult to state and defend 
tim dof'trltm of justification and sancti- 
\\v\\\ Inn by fixiik onhf without seeming to 
iKUnrn jiraotloal obodlonce. To preach 
ft pvf'firnt mtmthm /torn all sin, without 
•hnaUln^f void tho law/' is delicate 
Wcirk Indood, 

T^et us go bnok to first principles. 
Ohedion9o is our nomal relation to the 
divine government. All created Intel- 
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ligences are under obligation to obey 
their Creator. This obligation grows 
out of their creatureship, and runs par- 
allel with their endless existence. No 
position we may assume to the divine 
government, in this life or the next, can 
release us from this obligation of obedi- 
ence. So far from the saints in heaven 
being released from this obligation, 
their eternal safety grows out of the fact 
that they have been confirmed in a state 
of perfect obedience; and, instead of 
the lost in perdition being thereby re- 
leased from obedience, it is this obliga- 
tion that will kindle the flames that will 
enwrap them forever. So far from the 
impenitent sinner on earth being there- 
by released from obedience, it is this 
obligation unmet that involves him in 
condemnation already; and, instead of 

the justified believer being therebv re- 
15 
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;^.iH» •»..♦ •.«!««..*• o»«^ fl* ili^ lyyt afttr ti^ 
pjUU • J i*4> j.»M« vf *'4lTj4tion was id- 
iiiMlit*'»>il 4«i i*<4.4^t itui> f otMlitjon of maB^ 
!»'•♦ ft« \\^ j-»i?iP f?«/ni llif? hand of his 
^f'^^lMr. |MH'^ iiimI iiinno':iit, but as a 
Irilh^n, fiMllly* ftHi! «lpprnvr?d being. In 
Htiruit>ifi(^ fliif9 plfin the quention was 
not, IliMv rnn nion be relcnuocl from all 
iibll^ttlltui (fM)bniUenco? but, How can a 
Kullly, dopmviMl bolnj? 1)<^ forgiven, and 
hia \\\K\\\\\ nnturo **ronew(Mt In uprightr 
l\08a and mornl purity/' «<> that ho can 
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keep the law? Now, if it were possi- 
ble for any sinner to keep the law from 
this moment until death, he would only 
perform his duty during that period of, 
time, while all the "unpardoned past" 
would still stand against him. Hence, 
if his past sins are ever forgiven and 
his moral nature " renewed in the di- 
vine image," it must be done by 8omo 
plan of mercy. The gospel is such a 
plan. Through the vicarious death of 
Christ God oflfers a full pardon for all 
past sins and a thorough "cleansing 
from all unrighteousness," upon the 
condition of faith only. " To him that 
worketh not, but believeth on him that 
justifieth the ungodly, his faith is count- 
ed for righteousness" " We conclude, 
therefore, that a man is justified by 
faith without the deeds of the law." 
But what now? Is such a justified 
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believer thereby released from obedi- 
ence ? Is his probation at an end ? Is 
the personal righteousness of Christ so 
imputed to him that obedience is no 
part of the condition of his final salva- 
tion? We will let Paul answer these 
momentous questions : " There is there- 
fore now no condemnation to them 
which are in Christ Jesus, who walk not 
after the flesh, but after the Spirit. 
For the law of the Spirit of life in 
Christ Jesus hath made me free [not 
from the moral law, but] from the law 
of sin and death, . . . that the 
righteousness of the [moral] law might 
he fulfilled in us!" Paul affirms that 
"Abraham's faith was imputed to him 
for [instead of past] righteousness;" 
that this " was written for our sake, to 
whom it shall, be imputed [in the 
same way], if we believe; '' that in this 
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sense we are "justified by faith only," 
but that we are thus " made free from 
the law of sin and death," in order 
"that the righteousness of the law 
might be fulfilled [not in Christ for us, 
but] in us, who walk not after the flesh, 
but after the Spirit." Jfow this " fulfill- 
ing the righteousness of the law" is 
practical obedience; and this is what 
St. James meant when he said, " that a 
man is justified by works,- and not by 
faith only," and "that faith without 
works is dead." Hence, that which St. 
Paul calls "fulfilling the righteousness 
of the law" St. James calls "justifica- 
tion by works ; " and they agree in this : 
they both put this practical obedience 
after justification by faith only. Thus 
the seeming conflict between Paul 
and James is reconciled, and faith 
and works are harmonized so as to 
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;,"i<pet has lotrrrfri fhf aiimaarfi ol ohedi- 

orifc; but such an assumption would 

tx; Antinomianism trnnetoseed. Owing 

to \\\('. nature of moral law — it being '*» 

trfinv-crtpt of the divine mind" — God- 
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could change his own immutable nature 
as easily as he could lower the standard 
of obedience. Through the vicarious 
death of Christ God can forgive the 
believing penitent ; but if he could have 
lowered the standard of obedience one 
ioiaj then he could have released man 
from all obligation to keep the law, and 
saved his well-beloved Son from the 
agonies of the garden and the death- 
throes of the cross. 

What, then, did Paul mean by not 
" being under the law, but under grace ? " 
Simply this: We are not under the 
law, or covenant of works, under which 
Adam was originally placed, and in 
which there was no provision for par- 
don, but we are under the covenant of 
grace which was provided for the ex- 
press purpose of granting pardon. But 
so far from the covenant of grace lower- 
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grace which was given for the express 
purpose of granting pardon; and this 
privilege of pardon is extended during 
our probation to the backslider as well 
as the returning sinner. But in either 
case this pardon is obtained not by 
works, but by faith in Jesus' name. 
Faith in Christ, as the atoning sacrifice 
for the sins of tliQ world, is the only 
condition of forgiveness; ^qjidit is Ijy 
faith that it might be by grace. , li^ Je- 
sus had "jpaid all the debt we ovoey as 
the Antinomians teach, then pardon for 
past sins and a release from all obliga- 
tions to keep the law in the future 
would have been ours by right of pur- 
chase; for if "Jesus paid it all," the 
whole debt is canceled. In this view, sal- 
vation would not be of grace, but of 
debt ; and not only grace, but faith also 
would have been excluded from' the plan 
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nf Kilvatii)n; f<«r if the whole debt is 
;w///, ihrn ;j11 other conditions would 
h;i\«» Imtu Mi|>cr?<HiciL *' Jesus paid it 
all .ill Iho debt I owe/' may jingle 
vcrv utll HM third-rate poetry, but it 
4'(iiilaiiiM a falso idea of the atonement 
:ii% t^vi fi)rih in the Bible. According to 
tlio S<Tipian*H, an atonement is not 
c.nly a Mil)>titutiim of one ^lerson for an- 
(ithor, but nUo the Aubstitution of one 
thai of Miflforing for another. Hence 
Christ did not pay our debt in kind or 
fjuaniify;^ but owing to the dignity of 
his person aiul his relation to the divine 
government, when he took our nature 
and laid down his life for us, such was 
the purity of his life and the dignify of 

^ ( 'hriMt (lid not sufTer the remorde of conaciau9 
ffulUf th(j bitterest drop io the sinner's cup of woe; 
tior amid lie have vufTered all that was due the 
whuh ruiiii. The idea is absurd. 
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t 

the sacrifice and the nature of his suffer- 
ing, God could offer pardon on the con- 
dition of faith, and Jinal salvation on 
the condition of obedience. The atone- 
ment, then, is not a commercial transac- 
tion^ in which God j^roposes to so im- 
pute the personal righteousness of 
Christ to me as to release me from per- 
sonal obedience ; but the atonement is 
such an expediency introduced into the 
divine administration as that " God can 
be just, and the justifier of all who be- 
lieve in Christ;" and when the sinner 
is thus forgiven and "renewed in up- 
rightness and moral purity," he is to 
seek grace through Christ, to enable him 
to keep the law. And if this is not done, 
he forfeits his justified state, apd falls 
into condemnation ; and having forfeit- 
ed his pardon, he becomes responsible 
for the old debt that had been forgiv 
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. In proof of this I refer to the case of 
the unmerciful servant recorded in the 
eighteenth chapter of Matthew : " Then 
his lord . . . said unto him, O thou 
wicked servant, I forgave thee all that 
debt, . . • shouldest not thou also have 
had compassion on thy fellow-servant, 
even as I had pity on thee ? And his 
lord was wroth, and delivered him to 
the tormentors, till he should pay all 
that was due unto him." Thus the 
man not only forfeited his pardon, but 
in so doing he became responsible for 
the old debt which had been forgiven. 
And that there might be no mistake as 
to what Christ intended to teach, he 
said : " So likewise shall my Father in 
heaven do also unto every one of you, 
if ye from your hearts forgive not every 
one his brother their trespasses ! " But 
some one is ready to ask, Does not God 
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say, " I will forgiTe their iniquity, and 
I will remember their sin no more?"' 
Yea, truly ; bat we most remember that 
every woe pronoaneed against the sin- 
ner, and eTery promise made to the 
righteous in this life is conditional; 
and the eontiiigeney depends upon the 
Tolontanr aets of the ereatnre, and not 

mi ' 

upon any change •''^in the Father of 
lights, with whom is no Tariableness, 
neither shadow of turning/* Hence 
God says : '^ When I say unto the wick* 
^d tibooft shalt surely die ; if he turn from 
luBiHii, . . . he shall surely live. '" And 
^^ ^vlkeofl I ^hall sav to the righteous that 
Ike ibliall surely live : if he turn from 
Ills righteousness and commit iniquity^ 
all Lis righteousness shall not be remem- 
bered ; but for his iniquity that he hath 
committed, he shall die." " Yet the chil- 
dren of thy people say the way of the 
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thus, all his righteousness shall be for- 
gotten, and he shall be punished for all 
the sins of his life. The Bible declares 
that "the righteousness of the right- 
eous shall not deliver him in the day of 
his transgression." "When a right- 
eous man turneth away from his right- 
eousness and committeth iniquity, and 
dieth in them, for his iniquity that he 
hath done shall he die ! " " If a man 
abide not in me, he is cast forth as a 
branch, and is withered ; and men gath- 
er them, and cast them into the fire, and 
they are burned." " War a good war- 
fare, holding faith and a good con- 
science; which some having put away, 
concerning faith have made shipwreck : 
of whom is Hymeneus and Alexander!" 
Thus we fear that hundreds who " were 
once enlightened and made partakers 
of the divine nature, and tasted of the 
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saved;'' And ^^Be thou faithful until 
death, and I will give thee a crown of 
life." 

Thus we see that, instead of there be- 
ing any conflict between justification 
by faith and justification by works, 
both are necessary in order to get to 
heaven. Justification by faith relates 
to the forgiveness of past sins, and 
must be repeated as often as we sin 
willfully. Justification by works is the 
result of retaining our justified state by 
''abiding in Christ and keeping his 
commandments." Xow the Bible teach- 
es that justification by works is the 
grand basis upon which the final judg- 
ment will be conducted. In every place 
where the judgment is brought under 
review, not one word is said about faith, 
but every man is to give an account of 

bis works. " For we must all appe**- 
16 
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The points discussed in this chapter 
are so vital, and a clear apprehension 
of them is so important to every one 
that would "work out his salvation 
with fear and trembling,'' we pause 
long enough to give a brief review 
of these points and the lessons they 
teach. 

We learn, first, that no sinner can 
render acceptable obedience to God un- 
til he lays down his arms of rebellion, 
accepts pardon, and is ^^ renewed in the 
divine image,^' by faith in the blood of 
the Crucified One. The persistent im- 
penitent sinner is in a state of enmity 
against God ; and so long as he occupies 
this attitude all his boasted morality 
and good deeds avail him nothing; yea, 
the Bible declarer that ^ his ways,, bis 
thoughts^ his saerifiees^'^ and even "• his 
prayers an am oSomiMiaiiom wdnk iU/^ 
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the Son of God demonstrate that sin 
can never be pardoned as a mere act of 
executive clemency — that Justice is a 
supreme factor in the government of 
God — a consideration so vital that when 
Christ placed himself in the sinner's 
stead, even he had to suffer! Hence, 
if men will not be reconciled through 
the death of Christ, they must be sub- 
jugated by force, When any sinner 
has proved himself unworthy of a gov- 
ernment of motive and moral suasion, 
he is degraded to the level of physical 
control; and, as a last resort, God 
maintains his authority by coercion 
and penal suffering. The atonement is 
a fact never to be repeated : it belongs 
to probation^ and probation limits its pro- 
vision for pardon. 

We learn, secondly, that no justified 
believer <5an retain his justified statue 
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any other. '* Beeause seni&nc^ igstinst 
an evil work is not exeeuteu .^T»€^i;W* 
therefore the hearts -tf the :h*Idii'M <^*f 
men are fhllv set in triem tc* la ^fvfl ! ** 
This ia the class ■•who hcjd "iie tmtii 
in nnrighteousnesi^ : '*' '^ ^ml zur *Ji*i* 
eanae God aends thcan a ^^tr*nG: toiii^um 
that thev might wile^** 3. ^ir^- tii^t: *-;iffv 
all might be •iamnr^L * 5^f jnaJi <fv*rr 
rejects the offi-r ^if mfiir^ wit'su^-n^^ b^r* 
liering that he will lu.?''? ^t^if.tif^ op. 
portnaitj c-f %i:i^ *aT>-:^ 5''.<v ev<rrir 
sinner in. per^IIrli^a Ltri i.L* J^"i.j^t v?Vr vt 
merer, biEt ite r^r'arrtftr'i x b^;J;/iv;f3:i b-^ 

damcatxn. 

Finallr, 5.* tii^e ^r*<'t^ ^ Ci^^l i'* the 
«mree. ^zA tl.e d^r^th </f Clin»t i>» the 
merHr/r*/M» eams<? of our »;*lv^tK>tt, all 
«rho get to bea%en m ill join itk the »oBg, 
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**Unto him who loved us, and ga^e 
himself for vs, and washed us in his own 
Wood, unto him be honor, glory, power, 
and dominion forever and forever. 
Amen ! '' 






The Laws and Conditions of Spir- 
itual Growth. 

As it is now clear that the higher 
life is to be reached by growing in 
grace, it is important to understand the 
philosophy of moral development. 

All vegetable growth is dependent 
npon extraneous influences — such as 
soil and sunshine, moisture and heat. 
No animal can live and breathe aside 
from air. The mind is dependent upon 
external conditions which must be sup- 
plied if vigor and growth are realized. 
So it is with our moral and spiritual 
natures. God can not be loved only as 
the attributes of his nature which awak- 
en and call forth our love are perceived 
and contemplated by us. "We love 

(249) 
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• J*] !v>«-»fijjsr io t^,r:it it^voil us/' The 
>-#,»u^ ru4-«sih>n of r.ntuniK moral, and 
L * -I'^MS ?ii..,.iv ,5J i.u^ little understood. 
v^'N»i J* r'.Tic: ^^ ^»n ac'cnt actins: wholly 
*v>'M ).!s o^^ n ^Trtor — ^^ a ^olf-oentered 
5.,] s'*- r-.<),i jtc ]v.\^or — i^ not to be 
*V..?r, ft^h.r .Va]ii the Pivine Being. 
"1 ' . iN*^ is ^ s« j'«<^ in ^^hich tiojiendence 
^•- ilt*^ iN'Vu.nr»ri ol r/ii orcntixi beings. 
V-.s ,s <M o vm' two fnr.u^mental laws 
r.'.i\i} ,\\hi, iYx'W oro^ture^hip* *'In 
li;,n >>v^ hx-o ^v.44 4i">0A0 ;%i;d hare our 
lv;r c .■* T'-iT- aji-pcr^-^uiriT Spirit is the 
o.v..\r^\^4<»i ^v,w swM^43iirir life of our 
Iv.r.A;.. A:^ n^i iiAlur^^l \[fc we cAn not 
^ry^Uilo x^aUiowt ^^n i^o m spiritual life 
<i\>ij *upp44t\^ >.>"/4 1 5^ t^ 5:i<XH^'s$4iry elements 
and eH)tudU)t>):»^ i\i mci\ ^ ?^tAU\ ^> as to 
make \ imie ,05tJ heH«es$ j>^s>ible while 
he keep^ u^ hi Wiui^ ef ollipition and 
in the sphere of de|iendenee en him. 
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God requires no man to do vrithout the 
ability to do; and this ability being 
giren, or promised, it is left to man, as 
a responsible agent, to decide whether 
he will obey or disobey the divine com- 
mands. 

To understand the laws of grace, so 
as to know how and where to take hold 
of them, is a question of vital impor- 
tance. While all may be ready to ad- 
mit that God is ready to perform his 
part, yet but few seem to have compre- 
hended the laws of divine assistance so 
as to realize all that the gospel prom- 
ises. How often does it happen that 
when we need divine aid we go search- 
ing in ourselves instead of making the 
effort and leaving the whole question of 
ability with God. The performance is 
our part ; the power to do comes from 
God. It oft^n happens that the ability 
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is given as the effort is put forth. It 
was thus with the lame man who took 
up his bed and went his way, and the 
man with the withered hand who re- 
ceived the power in the effort to stretch 
it forth. 

Thus the one talent becomes two by 
using it. As we go forth in the dis- 
charge of duty, our ability to do and 
suffer multiplies like the bread in the 
hands of the disciples. As they did 
not wait for the Master to multiply the 
bread before they began the distribu- 
tion, but began with what they had, so 
wo are to go forth to our work %vith our 
jiresent ability, and God will give the 
increase as occasion demands. We 
must i)rovo faithful to the grace already 
bo8tuived before we have the right to 

J ee more. Thus the law of increase 

IS found in th#* « *• -^ 

«^ue activity necessary to em- 
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ploy our present capital. Faith be- 
comes strong by constant exercise. 
Love glows and burns in proportion to 
the labor it performs and the sacrifices 
it makes. So all moral powers live and 
grow just as they are " exercised unto 
godliness." The path of the Christian 
grows brighter as he advances. They 
w^ho wait on the Lord shall renew their 
strength ; they shall walk and not faint ; 
they shall run and not be weary; they 
shall mount up with wings as eagles, 
and soar and talk with God. 

If, then, you have but one talent, be 
sure to improve that, and in due time it 
will produce another. One talent im- 
proved is infinitely better than ten tal- 
ents lying idle. He that improves that 
which he hath, more will be given unto 
him ; while he who fails to improve that 
which he hath shall lose his original 
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-I'xWiM. \\\v: finw. i,:^;;.T.>tnus depend 
*N , ;. M»'^'*r u'^Mi. rlu Mw.Uxsr of talents 

m 

.-.;,. n,Ml]-« v.'^'<*n tf> KTv»i4 I'b.o use we 

.>M,.i hi' ti m, iimi»k>-; f;*r"^:i;e night 
.^ Ni>v^th, ^ '^^tM. !V' iu»M. ^J*ii vvirt."'' Time 

jij,^ i;tv„ fhirinc tlu' lirrl^-HTUJcc i»f lime 
ti»,»^ i;,iy 1v^fx\^<^(Mi irs find t.br ic»inl\ 

« 

,kvt. }\\\\\k f/vr^-v<M\ l^t iRs :su^ i^biii xhis 
'Jhir Wrr :i)ivM wnu'; .Miint /i? x:T/*wih. %iii^ 
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ready to " walk after the Spirit" and to 
"grow in grace." Now this spiritual 
life, like all life, has the law of expan- 
sion, of growth within itself, as an in- 
herent force. There is nothing that has 
life but what has such a law wrapped 
up in it. This is the nature of vital 
force wherever it is found. This dis- 
tinguishes life from death. Death has 
no power of growth ; it always tends to 
dissolution, but life always tends to 
growth* Thus the life of God, ''the 
law of the Spirit of life," in the soul has 
a tendency to expand^ to grow. All the 
babe in Christ has to do is to comply 
with the conditions of spiritual growth ; 
the law of it being an inherent princi- 
pie already at work in the newborn 
soul. If we do not grow it is because 
we impede the action of this law, just 
as some tribes of our race hinder the 
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t ' ♦• > *»' -rvrii. ,-:» jn<emlH?r8 of their 

.' •; 'U' > ..'*.. :.*-.j;.i^ ^-v^.aitums and in- 

« 

r.%.n,»,.v ^ i s'f. ; ,'. wi:l;;a our sphere of 
..i,.i,v '^vi v./u../., * n InXMnninfl: habes 
.» <*i -.vi. i-r-'"^ J.r. ;,rt*> men i a Christ 
«,v vi.iviy ^v tKo ^hi'.ii pTi>ws to be a 
i.^sr.. 4M' ^v i:.r» >»^*o4 4a''voloi>s into the 
' l»iM4iA. 0;^n trio ^^r, ^ml then the full 

\\ ^ >iAV^ hni liltlo to do with the 
)/tWK h\\\ h ^o^vl <1oa1 to <lo with the 
*'/W ////;;/« 4^r >j>irii«Al /rrowtk. It takes 
$k l^rhiii ii> ATi^vfije AYJil classify the 
U^-* xkT X'i>$^1^W^ lifts ^>^it aiiy peasant 
^11 wi^ x^^^uW^^s OTio^igii to sopply a 
viHu^v'^ St^ it ^^^14^1^1 T^^uire an arch- 
*nsvl Uh %^\\<\m>\ iht' Uws of spiritual 
Jifo aii%l ^i\H\\ih, kit tW simplest child 
*^f tJ^I ina)r *t^ <^Mn|Mreheiid and apply 
the ounditioaa ixf spiritual srowth as to 
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become a mature Cliristian. Our spir- 
itual life comes from God — "that which 
is born of the Spirit is spirit" — and he 
will keep it intact if we do not check 
the operation of its laws by allowing 
obstacles to be interposed. 

In the parable of the sower Christ 
speaks of some in whom the seed did 
not bear fruit. " The cares of this 
world, and the deceitfulness of riches," 
"choke the word, and it becometh un- 
fruitful." Christ here recognized the 
law of growth, and the fact that this 
law would have acted if it had not been 
prevented by "the cares of this world, 
and the deceitfulness of riches." These 
things prevented the law of spiritual 
life from "bringing forth fruit to per- 
fection." We may permit thorns and 
weeds to grow up and choke the. seed 

we sow, or we may keep these obstacles 
17 
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om of thr wav, loavinxr thcsoed to have 

fn»o course to obry the laws of growth 

iin/lor wlncli they are j placed, and so 

*J»riup forth fruit'' at the appointed 

tirm*. So in 55j»iritoal hxisbandiy the 

pood ?»oo<l Mill crrf>w if w^e do not per- 

init the enoreies and affections of the 

?»oul to l>e drai^'n off to nourish other 

«iul hostile growths. If the powers 

and affif»etions of the sonl are absorbed 

in ot^hor things, oi coarse the divine life 

o«ft t!ot. grow. It is as mnch impossi- 

W fi^ it to anfoW and "* bring forth 

■ft^it u> )-»erfoction " te it is for <Msm to 

iprAw athi matoare wiile o^^^MTtm and 

"^^^-^^ ^itii tkowis aayd thisiles. The 

"T^^ »u^ 4^^x^ Jtself np to the finits of 

» ^*s ^MHl let no intmder and 
uiiiQrp«if» ^^ 

..--^ • J^Mii^ ^n ;^j5^ owiipv tie sane- 
lum wKl«.u ** 

^^« ^^wjrf ami furmidmi' 

spirit was cast oaL* 
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We may starve the divine life as 
well as choke it. Hence, another con- 
dition of growth is nourishment. A 
soul conversant with a few old stereo- 
typed thoughts can never be the home 
of an expaftding spiritual life. In such 
a soul this life, like every thing else in 
it, will be dwarfed. In such a soul re- 
ligion may run into fanaticism, or quiet- 
ism, but it can not shine out in its own 
native loveliness and beauty — " born of 
heaven and as free as the air." 

Men of the world sometimes complain 
that the Church furnishes but few 
grand, well-rounded Christian charac- 
ters. One reason is, the world furnish- 
es such poor, dwarfed, contracted souls 
for the Church to develop. If the 
world will furnish great, generous, act- 
ive, thinking, investigating minds for 
the divine life to grow in, then the 
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and will sup with him, and he with 
me." 

No one can say that his spiritual nat- 
ure is starved for the want of an ample 
provision being made. For "there is 
bread enough in our Fathers house" 
for all his children — ''enough and to 
spare." We are not straitened and 
pressed in on all sides by our Father, 
but in ourselves. Our Father has made 
ample provision for the healthy devel- 
opment of every one born of God. But 
if we would grow we must feed upon 
this bread of life. We must drink often 
and deep at the fountain of life. If we 
would grow into the highest possible 
spiritual life we must gaze and wonder, 
love and adore, hope and rejoice — must 
ply our whole nature with the entire 
circuit of truth, stretch our cords on 
this side and now on the other, elicit 



. :r ' « w^r? • v -/l rrurli anu Wautv. To 
' ■? :i rull-jrr'^wii ClirLstian, we must be 
.' V '..reiA Iioavenward ami earthward 
— *.'tlw!ir»i and manward — Unkeil to 
*.T vi and nian aoouniini2rt«> our relations 
:_• each, and in barnionr with both. 

Tv.» a:iaia the - rull stature of a man 
in ^iirist Jcsus/' we must have a place* 
and take the time for meditation and 
|niyer — some sacred retreat, where we 
ip.av be ti'tjiit* trhA OtMl. The most vivid 
int>rai impressions, unless often repeat- 
i d, will, like the morning dew, be ex- 
haled by the sun of worldly prosperity 
or brushed awav bv our neceaaarv con- 
tart with the world. Hence the abso- 
lute iiece.siiitv uf retirement and medi- 
taLitiii, as \Nell as constant watchfulness 
aKHAUrtt Worldly charms. AVo must cul- 
tiVHto tho habit of reflection, heavenly 
«:ontoi„4>ltttioi,, m,j j,r»yer. We must 
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study God's word ; bringing before tho 
mind every day the great realities 
which the Bible reveals, and arrest 
them and hold them to tho eye of tho 
soul, and look at them till the impres- 
sion is left upon our inmost nature — till 
the objects rise and stand out in their 
magnitude— till tho effect becomes so 
fixed and incorporated that Avhen wo go 
out amid sensible objects we will carry 
the sanctifying influence of theso things 
with us. Thus in the very business 
and bustle of life our thoughts would 
recur to the topics of retired medita- 
tion, and our worldly plans would bo 
formed and executed under some just 
estimate of the comparatii'e value of 
things temporal and things eternal. 

It is said that in the Royal Gallery 
at Dresden may be seen a group of con- 
noisseurs who sit for hours bcforo a 
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which one has of Christ in the prayor 
of faith? How often do wo say of a 
pleasure, " I wish 1 had more time, so 
that I could enjoy it to my lieart's con- 
tent ! " But no enjoyment can bo more 
dependent on time for its performance 
than heavenly contemplation and secret 
prayer. Hurried acts of devotion, to 
be of any value, must be sustained by 
other approaches to God, which are de- 
liberate, premeditated, regular, and 
which shall be to those acts like the 
abutments of a suspension bridge to 
the arch that spans the stream. It will 
not do to lay such foundations in haste. 
If this be true in building a bridge, 
how much more so in building a Chris- 
tian character! This thoughtful duty, 
this self-examination, this communion 
with God — how dare we to hurry 
through it as a childish sport? 
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*►«? $^ee 4mricx\ Iii>t, or conceit, as 

rtAirit^' «;^ if »riCUri tti words. Ther 
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of ihecs<> c|UAUtkH$ i^ long that they are 
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Hindoo^ who worshi|)(i Bmhma sleep- 

tng on the stars in immovable calm, 

comes to wear a fixed expression." The 

njedii^ral saints, who sj>ent days and 
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ure were transferred to their bodies,*' 
Very early the faith of a man hangs out 
its label, and soon the whole man be* 
comes a confession of its truth, A 
transforming process goes on : faith is 
the workman, and the object of faith Is 
the pattern. The work begins within, 
down among the affections and desires, 
and the forces move outward until the 
external man becomes, in feature and 
expression, like the object of our wor- 
ship. This power of faith, first to 
transform and then to reveal, is won- 
derful. But as faith never reaches its 
true sphere until it enters the spiritual, 
and never finds its true object until it 
reaches up to God, so its greatest trans- 
forming and revealing power is felt and 
seen in religious experience. Faith is 
the power of love directed by will ; and 
as it works out so it works within, 
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life of God ; for it is the nature of spir-. 
itual life to assert its pre-eminence over 
physical death. It is toward this high 
state of spiritual life and development 
that Christ is trying to bring us — sow- 
ing in our hearts the seeds of truth and 
love and life eternal. 

As we "grow in grace and in the 
knowledge of our Lord Jesus Christ," 
there is a united action of all the facul- 
ties of the soul : thought has more faith 
in it, and faith more thought; reason 
more feeling, and feeling more reason ; 
logic and sentiment melt into each 
other; courage is tempered with pru- 
dence, and prudence gets strength and 
courage from wisdom. The law of the 
conservation of forces holds here as in 
the physical universe. This united ac- 
tion of the mind, this co-operation of 
all the faculties, this equilibrium of nil 
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ly, a rich autumnal tint overspreads his 
thoughts and acts. This state is some- 
times regarded as bordering on fanati- 
cism, but it is simply the moral and 
spiritual natures rising above the com- 
mon walks of men. Something of the 
divine patience and charity and wisdom 
begin to show in him, and we now see 
why God made man in his own image, 
and gave him his life to live.* 

Such are some of the conditions and 
remits of spiritual growth. The life of 
God in the soul, with its law of expan- 
sion wrapped up in it — the removal of 
^11 obstructions to its growth, giving it 
a heart "swept and garnished " and a 
mind "free from the law of sin and 

• 

* The idea that such a state can be reached by 
a single act of faith is absurd ; hence the absurdity 
of confounding sanctification with Christian perfec- 
tion — purity with maturity. 
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that ye may grow thereby." " There- 
fore, beloved, seeing ye know these 
things before, beware lest ye also, be- 
ing led away with the error of the 
wicked, fall from your own steadfast- 
ness. But grow in grace and in the 
knowledge of our Lord and Saviour Je- 
sus Christ." "For when for the time 
ye ought to be teachers, ye hdve need 
that one teach you again which be the 
first principles of the oracles of God; 
and are become such as have need of 
milk, and not of strong meat. For 
every one that useth milk is unskillful 
in the word of righteousness : for he is 
a babe. But strong meat belbngeth to 
them that are of full age, even those 
who by reason of use have their senses 
exercised to discern both good and 
evil." "Therefore leaving the f first] 

principles of the doctriiie of Chfist, let 
18 
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ten about sanctification, it b the birtk- 
right of all GocTs children — **tAe Aei^, U^ 
substratum of a grand Christian lijey It 
is to be *^ cleansed from all unrighteous- 
ness/' " by the washing of regeneration 
and the renewing of the Holv Ghost" 
— ^to be " created anew according to the 
[original] divine pattern in uprightness 
and moral purity y And Brother Wood 
says: ^^ Purity is not a high state of 
grace, when compared with the privi- 
leges and possibilities in the diviuo life." 
Hence the sainted Fletcher said: 
"With me it is a small thing to bo 
cleansed from all sin ; but to be Jilted 
with all the fullness of God I '' And I'aul 
prayed "that ye, being rooted and 
grounded in love, may be able to com- 
prehend with all the saints what is the 
breadth, and length, and depth, and 
height ; and to know the love of Christy 
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speak or do. The desires fie inspires 
we must pour forth in fervent, earnest 
prayer. Those who are led by the 
Spirit are brought into a large place. 
Those who are taught of the Spirit be- 
come wise in the deep things of God. 
And those who are faithful co-workers 
with him enjoy his aid in all its fullness. 
This aid of the Spirit accounts for those 
seasons in which we find our souls 
burdened with a mysterious agony of 
prayer. These intense groanings are 
given in answer to some former prayer 
for the aid of the Spirit ; and now, when 
we least expected it, the answer comes, 
and as we talk with God we know what 
it is to " pray in the Spirit ! " In such 
seasons every nerve of the soul is 
strung to its highest tension ; we pour 
out our hearts before God; we pray 
with groanings that can not be uttered : 
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the will of God, with groanings that 
can not be uttered/' 

A day of glory will yet dawn upon 
the Church ; but before that day shall 
come the Church must travail in agony 
for the ''fullness of God:' For this 
Christ groaned in the garden and died 
on the cross. For this he sent the 
Holy Spirit to take his place in the 
world, and to " abide with the Church 
forever." And now the Spirit stands 
pledged to help our infirmities ; to take 
of the things of Jesus and show them 
unto us; to teach us how to pray and 
what to pray for — making intercession 
for us with groanings that are unutter- 
able. He is ready to endue us with 
power from on high and give us tongues 
of fire — to shine into our hearts and 
give us the light of the knowledge of 
the glory of God in the face of Jesus 
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CHAPTER X. 

The Christian's Secret of a Hap-- 

py Life. 

SECTION I. LOVE AND OBEDIENCE. 

Max was made to love and obey God. 
This was his peculiar function, his 
highest bliss, while in his pristine state 
of purity. To " love God with all the 
heart, soul, mind, and strength " was, 
and is, the sum of all his duties, the 
apex of all his happiness, and the cul- 
minating point of all his immortal 
longings. God is love. This is the se- 
cret of the universe. The whole crea- 
tion swims in an ocean of divine love. 
Every law and relation is established 
in love. To have this love "shed 
abroad in our hearts by the Holy 

Ghost," and then to respond to its 

(281) 
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fied Lord revolutionized Paul's whole 
nature. Thus it has been with thou- 
sands. Such a view of the crucified 
one lifts man's whole nature at once; 
and, like every thing perfect or divine, 
the more we know of it the loftier will 
be our appreciation, and the sublimer 
will be the transforming results. Like 
the blue arch above us, the character of 
Christ rises as we rise, lifting itself up 
into unattainable heights of purity and 
moral grandeur. When we shall have 
studied his nature through endless 
ages, and shall have passed from one 
height of glory to a higher still, the 
highest summit that we shall ever 
reach will only give us a more enlarged 
view of his boundless perfection and 
infinite loveliness. 

Christ came not to teach the doctrine 
of the fall, but rather to redeem a fallen 
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unveiled the cross and let that speak; 
when his lips were closed, he opened 
his heart and spake in blood ; when 
his life-work was ended he exceeded 
all in the utterances of his death. Si- 
lence, if you will, every other utterance 
of his wondrous life ; throw a veil over 
every other act he performed; hide 
every other object in the universe — but 
let me see the cross, for it tells me that 
he is my all-sufficient Saviour. If you 
will, pull down the moon, seal up the 
stars, and extinguish the sun, but let 
the hill of calvary stand, for there I 
learn that infinite love agonized to re- 
veal itself, and died to utter its fullness. 
But for this an ocean of divine love 
would have remained fore ver concealed ; 
but it found an ocean-channel in the 
death-throes of the Cross, and now we 
read in crimsoned lines that " God is 
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SECTION 2. THE PHILOSOPHY OF RESIGNA- 
TION. 

The will of Crod is the supreme good 
of all created inteUigeDces. God has a 
right, an infinite right, to our entire 
submission. All sin, in its ultimate 
analysis, is a revolt of the will of the 
creature firom the Creator. Here we 
find the tap-root of depravity, the jugu- 
lar vein of the old man, and the spinal 
column of sin. Now it is reasonable 
that our restoration should begin where 
our ruin commenced — the remedv must 
be applied to the seat of the disease. 
The submission of our wills to God's 
will is not only right, but our happiness. 
Without this there can be no true re- 
ligion in the heart ; for it is implied in 
the very term disciple, and is a prereq- 
uisite to the right performance of every 
Christian duty. Therefore, in the econ- 
omy of salvation, God requires us to 
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shall eat or what ye shall drink ; nor 
yet for the body, what ye shall pat on ^ 
— ^all this is snperflaous^ not to say sin- 
ful. It is onr doty to do as God directs, 
and ^^he will supply all our need ac- 
cording to his riches in glory by Christ 
Jesns.'' 

The true Christian, therefore, is not 
weighted down with the distracting 
care of earthly things ; for he seeks the 
kingdom of God and his righteousness 
first — ^first in point of time, in point of 
importance, and of interest — seeks them 
first all throng life, knowing that all 
other needful things will be added. He 
gives to the poor, and thereby lends 
unto the Lord, knowing that he will re- 
pay a hundred-fold. He goes and 
works in the Lord's vineyard, knowing 
that whatsoever is right he shall re- 
ceive. He serves his " Master in single- 
1» 
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desires of eTeiy lifing thing. Shall 
the mite desist from bearing its weight 
npon the earth lest it should gire way 
heneath its tiny feet? or shall the ani- 
malcule be troubled lest it should not 
find room and sustenance in the mighty 
deep ? Tes ; let these things be, but 
let no man fear to take the Lord for his 
portion lest he should suffer m the end. 
If there is a scene on earth over trhich 
angels might weep, it is the distrustfal 
care so often seen on the faces of those 
who are called the children of God. 
Tet how tenderly does Jesus rebuke 
our unbelief: "O thou of little faith, 
wherefore didst thou doubt ! " 

As God has promised not only to do 
his children good, but the greatest 
good; and as he looks to our eternal 
interest as being of more value than 
that of time, so he regulates every par* 
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maining a child and retaining his fond- 
ness for boyish sporte, while the father 
looks far beyond to the time when the 
boy will be a man, with a capacity to 
revel in the higher joys that glow amid 
the corruscations of a brilliant intel- 
leet; so our heavenly Father, when he 
tears us away from our earthly toys and 
puts us under severe discipline, looks 
far beyond to that blissful abode where 
an eternal weight of glory will be the 
feast of the soul. 

It often happens that as the pano- 
rama of an unfolding providence passes 
before us we gaze in astonishment at 
these heavenly wonders ; we. strive to 
comprehend them ; we look at them and 
ask, "What do they mean?" but no 
answer comes to our troubled hearts. 
The clouds roll up and off, and we shud- 
der as the vision of his chariot sweeps 
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~ ..',-.. ";c a-wuvs ?e mas. At the ores- 
.■■■: we i:!v '. -.'i. :c.r:ticii a ^Lass darfc- 
"■■'. ■•.■.■•i we Hiasc le >.".>n":enE "cv knowing 
::•. ; L'-rt. V'.-j resst_'n we tiiiii that so 
'.■.::> has- Iveti repealed is 'xvaose there 
is i« uiucLi vet :■' be made known: and 
t'te ivasviu t:!ai so much looms up in the 
rar-*>d' luture wiiich we t-an not compre- 
hend is Ivi-ause there is so mach ai- 
roidy made OL.mj>ivueHsible. losteid 
111 being so much tp».>ul>led about these 
mys.Lerios that beluiii; to tite futare. let 
UA feed ou that »muh is alreadv made 
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plain. We ought not to refuse to ad- 
mire and study the worlds which the 
telescope brings to view because it gives 
Bs reason to believe that all we know of 
the material universe is as nothing 
compared with what is yet to be re- 
Teaded. He that improves the present 
noH he the better prepared to under- 
stUuckdl tbe future. The child must 
imiher throw away nor neglect hi^ 
arithmetic because he can nof demon- 
steate a problem in Euclid. The de- 
mred knowledge is not withheld arbi- 
tfstrilj, bnt is dispensed according to a. 
wise economy, as we are prepar<:4 W 
rteeeire it and are able to bear IL There 
^are some things in the pko <j{ mlxMikm 
whhh the aiagels desired io k'c4 h^i^^ 
hoi they were demed llie imxili^^ 
Hie graiafieation -of a itiere <dt*^t^ir^ ig> 
kiBOW im^t tliiir;airt <j!ucVii cltj^fc^ii^ti^b tn^rti- 
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dpring the rolling cycles of eternity? 
What though the history of virtue is a 
history filled with suffering; that many 
of its scenes are drawn in characters of 
blood; that persecution has often pre- 
pared her racks and kindled her fires ; 
that men of purest life and strongest 
£iith hare pined in dungeons or wan- 
dered in exile; and that ^^ others had 
triak of cruel mockings and scourgings 
— ^were stoned, were sawn asunder, were 
tempted, being destitute, afflicted, tor- 
mented " — what of all this, if Paul tells 
us that they suffered these things ^^ that 
they might obtain a better resurrec- 
tion?" Moses, in leaving the "treas- 
ures of Egypt, in suffering affliction 
with the people of (iod, and bearing 
the reproach of Christ, had respect 
unto the recompense of the reward ; for 
he endured as seeing him who is invi&» 
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aie bowed down and confirm the feeble 
kiQeeSy to suppress ereij murmor that 
riises in the throbbing hearts wrung and 
crushed with sorrow, to clothe the dying 
hour in the gorgeous draperj of im- 
mortal Tisions and hang around the 
dsLvknesBS of life and death the glowing 
ensign of eternal redgnation^ 
secnon 3. christians for the times. 
The duties and responsibilities of 
Christians are peculiar to themselves. 
'Tbejr stand isolated in one sense from 
the mass of the people, and the influ- 
euee which emanates from them gives 
tone to the popular movements of their 
day. They are the exponents of the 
gospel, the oracles that speak to a 
slumbering world, the guardians of 
pure religion. It is desirable to have a * 
ministry who can logically sustain, 
clearly elucidate, and enforce the c'^^ 



. ■» 'T 1 • i,i4f i*m 
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^ • ..->. v.irv ;.— t^e true 

»^ ■•* . .:;• ^'^-fi ^ '».ti:it^ iiirlie LloIv 

«« 

•"::•' r :_.-• ^lu -v.-ra zxea its 
;* .- : :- -i. 1. 125- ' ^ •j.ti- eifeec it 

:: :i .;.' -T >.; :ou:li IToa tie 

^ lit , '^ ! i* J. '^i_ ^* lie Li ^iir- 

**• u i»-»,'»v : L v'T't, ^ -ir JL»I.^ilLi^d:IizzLe- 
: r-'v r. ].;iucf!r .*• tL.'l iijvrr: !iLs :;et>^ 

1' -.u^"* "':ea cLie- iv^u.-o^j- ■ c :Iie .rilnsaT'- 
•L-rs 'sr.^vLl-i *:e •jl.tseiL ^'V2LJ.t cares tie 
i^ileL wt.rM : r cefrnrc* mewt^ st;sfML 

It is the I::e ^i a LoIt man* tkowdi 
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there be but one^ they dread more than 
all the force of eloquence and the de- 
ductions of logic. But '^ if the salt has 
lost its savor, wherewith shall the worUl 
be salted?" Nothing in the moral 
world is more useless, pernicious, and 
contemptible than an impure, worldly- 
minded, pleasure-seeking Church — use- 
less, because it does not answer the 
avowed end of its existence, to purify 
the world; pernicious, because it cor- 
rupts the world; contemptible, because 
it is the ridicule of the world and the 
disffust of heaven. (Rev. iii. 16.) 

The first business and highest voca- 
tion of every Christian is to "perfect 
holiness in the fear of God." The idea 
that a man's religion is a secondary 
thing is egregiously false, because it is 
based upon a low estimate of the end 
for which we were created. It is found 



i 
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proridence of God the present genera- 
tion is sorrounded by extraordinary 
events and opportunities. Daring the 
last thirty years the civilized world has 
been in commotion. Sages and philos- 
opherSy scientists and theologians have 
gazed in consternation at a series of 
events so wonderful in their nature and 
so rapid in their succession as to appear 
in retrospect more like the illusions of 
fancy than scenes of real life. Owing 
to these upheavals, society is thrown up 
from its lowest depths ; old lines of de- 
markation are gone ; the obscure have 
come to the front ; the masses are wan- 
dering in the chaotic fields of doubt and 
uncertainty. Thus thousands are drift- 
ing on these troubled waters, or driving 
into a darker sea at every plunge, and 
are anxiously looking for some beacon 
to guide them into a peaceful harbor. 



^\ • :r*.<r::iris of deev 

* - ^ • : ' ' 'n amid the 

' ^ •'*- ^ * <' r"! : of biirnino: 

• r '*-**♦' ir!i nt time 

. • ■-* 'V ^r-.i t oeriHir far 

. ^ .^...^ . . j^ >\\>vn:5i annincU 

^ ^ ** : ' .* ' ^-^z .1 r.:o or^ss lar 

^ »— ♦..\\-...-s,,v^ !::ar:n.ors to the 
^ .. ^. \ ,^,.^,^ \\ . -;.«i L liri^tians 

•* * •* *'r^ :.^o crv:5t-waire of 

' '*• ./r<:>, •••^^:» :*-'^'-r : »o •:. Ovicide \.n im- 
\ .i:*-.; ■v-v-'> 'ace w::ri tiie ud- 
•• *:< >*• *•*: ^r :/; a^'e. :o mold 
r^v*r -^ '. : r :.:.' a-i.v"iinoenient or 

». Ir:<:i^n5 of .i^o'^ exr^enence and item 
rr.'f'tal. wn.> \\'.[ t"»j: .-ur clear and 
-tr^»ncr nr^^n ^'-.e \v»iriii, t^^ oall it to a 

T ause in 1*"-^ nia^i iv^reer: men oi r:ire 

*■ ^ 

he^rti* fiVi\ ^"Wf.'rf^il fiith, who can 
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stand like tiie storm-swept rock, the 
same amid the combined shock of winds 
and wares; of moral power to com- 
mand our resonrces and direct our en- 
ergiea, arresting the proud mou^nrehs of 
crime, the devotees of fashion, and the 
worshipers of mammon, and secure 
their allegiance to the King of kings 
and Lord of lords. 

In connection with these stirring 
events a few scientists have made, and 
are still making, a fearful attack upon 
the Bible. These enemies of the cross 
are trying to capture the strongholds 
of learning and plant their batteries 
firmly upon the hill of science. At 
such a crisis every actor on the stage 
of life is an object of more than ordi- 
nary interest; for at suich a time the 
facilities for doing either good or evil 

are fearfully augmented. The mind 
20 
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■ -o ;i;:u >i;-,il: to inoet tnese ^Tuiiatiia 

■ '. .f.Lu .•^:U;iii. l",.o :'.vn tmndrcd 
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■ ■ ;uiuu. ,.lij :'■_ i.o .4 j.?-ice. wnitiii 
~ ■ui-.-Huv ^oi, i;i. wiii :;'j aoUDt con- 

■"■' "■ nou uiiiu ;i:i.^ uiiiver?an-uurcii 

■0 ., ■■>t-r-jiiit.-u. uua. lue rL'aDeEH in 

■■ .0- ■, ■■wun.i 'iuili -inner- 

■'-■'■v-a- iii ,,,. , i,i~, aiiu '.iiu r-".oiciii2:. 

■'•' ■■violn ,,, ,, ,rn tKl^WTS tile iatBHE" 



energies s.z.d d^rrr^nt jowrers of the 
Cliarea tciZ^z L« h-xitlzed with holy 
fire ai>i l>:Lrri:r.g zeaL Instead of the 
kindling' I:::'Lt *he mxizt hare the plow- 
ina XAsae^ and instead of the gentle, 
permeating heat the volcanic shock 
and throes of fire and flame. It is 'the 
perfection of folljr to expect success 
without these demonstrations of the 
Spirit. To think of conquering the 
world without them is as silly as to 
think of melting icebergs with moon- 
beams. Heaven sympathizes with a 
Church in travail ; and for the birth of 
souls the whole creation groaneth and 
travaileth in pain together, with mighty 
throes, until the shout of a newborn 
world shall usher in the millennial 
mom. 



, ^ : 1 A PTER XI. 

"^ ?\v or tne Ihinars which We 
\ e SuoKen. This is the 






'*•* ..III ^iii^oiLssea aua tue con* 

- ::> n:'H»jiit*a lu :iie loresroinir chap- 

•^ •:>• tu <v.» Maoa importance mat 

• • .1 a v 11^*1 r.*vre>r. L:i roirard to 

•\ '^ r^U-v 54 i:iov»rv in ::ie uivine life* 

.♦ ..ivt.» irttu-ii \\t* niHud iikii to sav. 

.. ..••i nvw. L .CIV an* a iow thinss* 

'»c*ci, iiictt i!ttt5?i t.«e ;>aid iiere and 

' VLt Jlr. vv e:>iev ueiieved in tne 
• ^LCOAAWL ^LXiXiii^t^ Liit^orv VI :>aneuii£aL- 

J., : :\*a liio vic»v» xji i:ie uistinctioii 

^\k^l\. ^v.:*iacv4^a. .\i v»iie time iie said: 
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'^ It is andeiLiafciT true that sanctifica- 
tioii is a /r^^mme work, carried on in 
the soul br slow degrees.'* At another 
time he said : ** Certain! v sanctification 
is an im9tamtamwm$ deliTeranee from all 
sin.** And on one occasion he said: 
^VethsLp^ I have an exceedingly cam^ 
plex idea of sanctification." 

3. That there is not a passage of 
seriptore which Mr. Wesley uses in de- 
scribing the state of the sanctified that 
he does not, somewhere, apply to the 
state of the regenerated. All that he 
gives to the one he takes from the oth- 
er ; hence, according to Mr. Wesley, re- 
generation and sanctification are iden- 
tical. 

4. That Mr. Wesley relied on the 
(so-called) experiences of men for his 
"second change theory of sanctifica- 
tion," and not on the word of God ; j^ 



'*» - . -H rr Jij -> i/n/'.^TNL 



• '*'it' S'r -rtrf* LT* *:lfCLt on 



.i» ^M ».»•*••; Ill -» ,.!-; j^ ':• .- ceter- 

M • ♦.;*^ M* !»f fP'ri'M'^ -r ~'c * And 
> » ^^»Tit5rs:HJitf ifirn Tiiii 54**rL»* or trie 

;r .vtiLTijc^. T-Mr*r :/^'*c r.iti!ii 1.T ""iroTe 
** second eftiUK^se * i^fier js^qoi to^iier sood 
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men acd ir:r>e::. is sothin^ except in 

5. Mr. Weslev vas led into the " res- 
idoe theoTT of legenefatian " br the 
Xintli Article cf tlie Church of En- 
gland, and this opened the way to ac- 
eept the '* second change theory of sane- 
tification," upon human testimony, when 
'^ the Scriptures were silent on the sub- 
ject/' But as he changed his views on 
sanctification from saying it was a ^^pro- 
ffressive work carried on by slow de- 
grees," to say it was "an irtstantanema 
deliverance from all sin," so he finally 
rejected the " residue theory of regener- 
ation " so far as to cut it out of the Ar- 
ticles of Faith sent over to America in 
1784. And he so far abandoned both 
the "residue theory" and the "second 
change theory," in his sermon on "Per- 
fection " in 1785, ns to say not one wor 
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in his theology; or if they had crept 
in, he would have expunged them from 
his teachings long before he expunged 
them from our Articles of Faith. 

We have said that Mr. Wesley al- 
ways gave a Bible definition of regen- 
eration Hero it is in extmso : 
, Mr. Wesley says: *'The state of a 
justified person is inexpressibly great 
and glorious. He is born again, not of 
blood, nor of flesh, nor of the will of 
man, but of God. He is a child of God, 
a member of Christ, an heir of the 
kingdom of heaven. The peace of God, 
which passeth all understanding, keep- 
eth his heart and mind in Jesus Christ. 
His very body is a temple of the Holy 
Ghost, and a habitation of God. 
Through the spirit he is created anew 
in Christ Jesus ; he is washed, he is 
mnctified. His heart is purified by 
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faith; he is cleansed itoui the corrup- 
tion that is in the world ; the love of 
God is shed abroad in his heart bv the 
Holy Ghost which is given unto him. 
And so long as he walketh in love 
(which he may always do), he worships 
God in spirit and in truth. He ke^^eth 
the commandments of God, and doeth 
those things which are pleasing in Mb 
sight — so exercising himself as to have 
a conscience void of offense toward God 
and man, and he has power both over 
inward and outward sin, even from the 
moment he was justified." 

Again Mr. Wesley says of the new 
birth : " It is the change wrought in the 
whole soul by the Almighty Spirit of 
God when it is created anew in Christ 
Jesus, when it is renewed after the 
image of God in righteousness and true 
jboliness, when tike lore of the world is 



Conclusion. 315 



changed into the love of God, pride 
into humility, passion into meekness; 
. . . a change from inward sinful- 
ness to inward holiness ; when earthly 
desires — the desire of the flesh, the de- 
sire of the eyes, and the pride of life — 
are in that instant changed by the pow- 
er of the Spirit of God into heavenly 
desires." '' In a word, when the earth- 
ly, sensual, devilish mind is turned into 
the mind that was in Jesus." 

"Well," says Mr. Wesley, "what 
more than this can be implied in entire 
sanctification ? It does not imply any 
new kind of holiness. Let no man im- 
agine this. From the moment we are 
justified till we give up our spirits to 
God, love is the fulfilling of the law. 
. . . Love is the sum of Christian 
sanctification. It is the one kind of 
holiness which is found onlv in various 
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tiUjuaaiieu uv sea. JoiUi inU' iitUse taM- 
dreL. yuuu;: luex;. iuiLi iiikeK. Tt«p 
diflereutH betweeii cmi- .aaii.^ tiK* atfasr 
properlv iie^*- iii tiir u^^rei- of lofipe7 

rsow till" aaxm^ iavt- wjiidi ih "in 'Use 
'•yatiier^ ' i^ iii tiit- "'littk' raiiJiirgfi::'*' 
jLuc: il tlii^ '^^iov^' i^ tii<' ami of ^wmwrtifi- 
caiiou/ iimi tiir lovi' of Uk' baiit'^:iiff 
4aaK' hi JiimI *.&^ tbal of 'tlce i&iiceT, it 
i'oIl<nv>'' that if tint' iatker k «Emeti&sii 
M» i*^ tiiv liaiKi: if. tin iktbeei* ifcjwrt.'iiH? 
h:\i^' k^ jwrrc; for Uiv dJ^Sereasev » imt in 
jipoif/, imt ill (iennf^. awtl iii^e tl^rret* &- 
^4<niife i«<rt ii]«oii ail -^extrv atf aif cleeis- 
:n^, intt upon qg w ic % ; and liik diB&ar- 
•«ir»e iff tJUjatfliiT i«atwESBii -tlBe biike raifl 
*tiie 5tiflmr lie -flie :j«ault (if prmaBi. :imfl 
milt (W fl!«m(h uf fi ^^-firemmcl dbjnua^::'*' 
rliiit :hi .fwrftor tfur ite %)a-be in Cfeiiflt to 
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not simply a ^^stecmd blessing," bnt a 
^^hUssing^^ every *day. But is the babe, 
the newborn soul, sanctified ^^ wholly V* 
Certainly ; for he has that " love which 
is the sum of Christian sanctification/' 
Moreover, Mr. Wesley says : " * To for- 
give us our sins ^ is to take away the 
guilt of them ; and to ^ cleanse us from 
all unrighteousness* is to purify our, 
&ouls from every kind and every degree 
itrf it." " If anv sin remain, we are not 
cleansed from all sin; if any unright- 
eousness remain in the soul, it is not 
cleansed from all unrighteousness.' " 
(See Notes I., John i. 9, and Sermon 
XL.) But does this babe " go right on 
to perfection," without a *^ second 
changed '^ Certainly; if he does not 
"leave his first love" and "defile his 
garments." In that event he must 
"repent" and "confess," and be "for- 



* 

^vcm^' Juod •^^oleaaaeed,*' just as tmy 
otiier KJrrwpr; anil thib iias to he jcb* 
peatotl as of tea -as he vnlitcally * * li^aTte 
from the liring Grod,'' Thece "k hut 
one process iii ti^e Jiibic to j^t ixid cS 
tlir ,p3iiit. tlio yo^tr, nnd ike j^oliittinii 
of Bin, aixcl that process <^Seiss£ij^E@a£:}^ 

-aAI-YATIO rSOM ALL ^m, HSY JEV^FPH lEJiT 

Ciiaiai\ to all who irill accept it on 
tliesi* termii ; and he who is thiff^.-faagiv- 
eii aiul claa&ficiLl k to.Tcachihe ^^iiighm* 
Iffc/* ^'jwrrfoction,'' or *"iiiHtiir%i" by 
* 'Rowing .m ^giace and in ihe Jnuwl- 
«dge of Qin* iord Jeaus Obrkt," by 
^'lihLdh^ in Cbrkt, ixnd jsflagphig iik 
•emmuHndmentg," .and by "waiting 
T^ter Use %iii!it " and •' iiiffilinig iihe 
aiighteQuan«B6 ^ihel&w:' 

7.. Art :k clear Ihat mo litffe of Mr. 
W^e^]^'« rocmf uman mud ^' ^BimtpksL idfias 
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that he confounded sanctification with 
Christian perfection. Hence his origi- 
nal idea that '^sanctification is a pro- 
gressive work, carried on in the soul by 
slow degrees." Then, after he had dis- 
covered that "sanctification is an in- 
stantaneous deliverance from all sin," 
he confounded sanctification with holi- 
ness. This mistake was more natural 
than the other, because Mr. Wesley 
was a firm believer in the " doctrine of 
created holiness." * Now holiness, like 
perfection, presupposes moral ^r%, or 
sanctification; but as perfection is 
reached by a pure soul growing in grace, 
so holiness is the result of a pure soul 
living right— "fulfilling the righteous- 

• m w - M • 

* In preparing the foregoing summary of Mr. 
Wesley's utterances, I am largely indebted to an 
article in the Texas Christian Advocate by the Rev. 
John Adams, D,D, 
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Betstf of ii»e lav/' H^see, while moral 
fmrhbfi k tiie re^t <2^ a dinne odS, holi- 
ness in a marail cfreataxv is the result of 
ri^ Mtkm — tiutt is, God can make us 
^«re; bat bevoiiHl this he can not make 
ns boly. Hence, the posaesaion of all 
the moral faealties in a ptire or a pari- 
fid state, and the possession of holiness, 
should never be eonfoanded any more 
than pwritji and maJharitg. Xow Mr. 
Wesley made both these mistakes; 
and in so doing be had at times '^ an 
exceedingly eomplex idea of sanetifica- 
tion/' and not a few of our modem Fa- 
thers and teaehen are in this particu- 
lar genuine Wesleyan Methodists — 
" Simon Pure.- But they differ with 
Mr. Wesley in this: Mr. Wesley al- 
ways changed his views when he jsaw 
his error;* but they, like the "law of 

^He changed his vicira, but va« too busy to go 
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the Medes and Persians, change not;" 
and, what is worse, they can not see how 
it was possible for Mr. Wesley to have 
done so! (JEr vitio alterius^ sapiens 
emendat suum.) 

It is a remarkable fact that Mr. 
Wesley had the moral courage to fol- 
low truth although it led him to contror 
diet what he had already published. 
But few men thus love truth, and fewer 
still understand the chami truth has to 
such a man. Thus Mr. Wesley went 
on searching for truth and publishing 
his thoughts to the world, never dream- 
ing that those who should come after 
him would adopt either the errors or 

back and change what he had written and published 

on the subject. Dr. Bledsoe has shown that Mr. 

Wesley intended to revise his works, but finally he 

left this work of revision to those who should come 

after him. Is it not time this work should be done 

bv the General Conference? 
21 
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mktiik»' wiiix niiisdi ht -gtartftfl lintt wA- 
4rir«^ mid -MSt uaicle ; auudh ibaK jQifl flbs 
Mt}i}iuK^ iiuil jiusfeBTtty .wmflfl ftuM Biim 
T»)jiiiiHiiiilv for «rru» i^iluifli 1* BmS ir»- 
j^^ttittd i>v tantrailictiiiff i^mm. %f> antt 

iilB^ iwmi llis* uu^ iibjttot w£ 3idii% 3ib£ mi 
^•itw ihi araan-iiir: liLr. W^dkr .-^iprannw^ 

iaitl Hums? hmigtrt inlD iSas gmtgiritlmfe ^ 
^imn^ uf ib^ tiSTorB ^mindi ftk£ ftmfl SaaSmr- 

nuullbkfir (if la* iiH In it^t^nis daeibragDe 
Jtilkmtal «rrur, like oifliflraitod dcpmri- 

ic^* :^ Mir <(t>eatkp0 Aflid a 1tt|Mt3£m cf l%i# 
«IimI /oi^. Tkb tiiptism we heUewe Mr. 
W(i^1i«fjr rt^r^l^ and the eTidences 
i\ii^^(^4i4 «w f^miid in oar expm^Ued 
ArtkliM <(if VnMh, and teakiereA all 
itifd^i^h t^U Ut#tf writitig», bot especially 
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lit wsas JMipitiyffd into the Creed of the 
ChindL 

Sow this sermon on '^ Perfection " is 
in sneh perfect accord with Mr. Wes- 
ley's **Xotes on the New Testament/' 
and with his definition of the new birth, 
and in snch harmony with the theory 
of the divine life advocated in these 
pages that if we were to add it as the 
closing chapter, one who is not familiar 
with it would never suspect that its 
author had ever held the "residue the- 
ory of regeneration," or the "second 
change theory of sanctification/' whilo 
not a few who are Unu'hhfj; };oth ihima 
"theories" would rmd i\m uUui^Uir 
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^\ With iu- iuitiun*. J'ortiifc jmatfiiii wt 
UUi** our leave oi' Air. Wtaiiev, but jiut 
tvitliiiut iMAuriti^^ tiie Teadfier tlial our 
ttUiiiiratuni of tlml .graat aud ^ud nuai 
luHi iti(nri!tui<^d at twery fitep in the ifr- 
vMti|i(aiioti neeasiary to write Hiese 

'Mr lourti from tki» entire diBoiififiian 
i«ovinruI inqiortttiit lemoiu) : 

1. 'J^ijui no fitute lif .grace can T[)e 
roiMiluid hi tlii* lilV where our natural 
i4i*ni^Ujilitiw muv not lie *riirred and ex- 
nttod iowurd f<n'lnddw) olijed*,; "butlliat 
ili**f4' i^H IK) f<iti in tkifi ej^citement, pro- 
-\id>td t.b*Tv i* ikt> oamjurrenee of ±be 
nvi 11 . 

Jt^ 1*Jj«i •wljil^I.eiiJjitatioia neeefifiarily 
iW}i>Ji**¥ 4V JXJ1IVW to ja<^»ld, jet tie reiy 
f4W# ^>f {\\o um<\ w)jj<;h m^ke ^i tempta- 
ii^ iM^Afr^ t(> lb'9 y<mng eonrert will 
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react in favor of .him who stands firm 
for a long time. 

3. That the perfection, of "higher 
life," to which we are called as justified 
believers is not the result of a " second" 
and separate act of cleansing, but it is 
reached by a true unfolding of our mor- 
al and spiritual powers, together with 
the integrity of character which is su- 
perinduced by a retroaction upon the 
activity involved in resisting tempta- 
tion successfully. 

4. That while development and pro- 
gression may ever remain a law of our 
spiritual and intellectual being, yet 
when we have so subjected our entire 
being to the will of Christ that a state 
of perfect moral equilibrium is reached 
— when the moral strength and reflex 
influence which follows right action 
have reached a point that cancels the 
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6. That the cause of so little holiness 
in the Church is because so many yield 
to temptation and live the most of their 
time in a ^tate of condemnation — though 
they may not have renounced their 
original purpose to serve God ; and that 
the conviction of inbred sin which pro- 
fessing Christians frequently have is 
not the remains of moral corruption left 
in them at the new birth, but the cor- 
ruption resulting from wrong action aft- 
er justification. 

7. That the reason the best Chris- 
tians who have ever lived have written 
the bitterest things against themselves 
is not because they were cleansed only 
in part at the moment of regeneration, 
but because they had reached a state in 
the divine life which enabled them to 
detect the slightest deviation from that 
law which requires truth in the inward 
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time, yet who can tell how soon it may 
be reached ? The fact is, when we come 
to understand the philosophy of a holy 
life we see that it may be reached much 
sooner than most Christians suppose. 
If the reflex influence of the first wrong 
act was such as to pervert and corrupt 
Adam's entire nature, it is reasonable 
to suppose that if the young convert 
would resist and overcome every temp- 
tation from the moment of conversion, 
he would not be very long in reaching 
a moral equilibrium where the reflex 
influence of right action would over- 
come the force of old habits, so as to 
establish him in the truth and give 
him all the fruits of the Spirit and 
graces of the gospel. Is not this Chris- 
tian perfection ? 

10. That while it is the privilege and 
duty of every one born of God thus to 



^ in. umf iHr*fKtniflL.: whi. ** if -iajrintML 
liABi/ iu luuxoa Jime -Hiinriir. xih^ og' 5g>- 
Inn aula ^afcgnintg if zdtt ^otsi. fmnniimwf 
laiL ^cmima&L joil -pwiiriiTHftiftf. si/ as tun 
TitnT ij^ TJiifr mifis mn jon :Lb£ OmomsaiL 

Sufi mpjgniffTtte xii^ TcdlobijLJCaB >{£ i^ 

fonalhr. wp leann msOL iht Use 
fld 0i AttaiMoms Ac "^li^^har life.** or 
Ckralaaui pafeeBmsBu b niBtt: hr "--l^rii^ 

^uth^^ birt^ "^kavu^ tke ptmriples of 
le doettue of Cluisty kt «s ^ €M Uito 
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perfection" "until we all come in the 
unity of the faith and knowledge of the 
Son of God, unto a perfect man, unto 
the measure of the fullness of Christ ; " 
" that we henceforth be no more children 
but may grow up into him in all things, 
which is the head, even Christ." And 
now " as ye have yielded your members 
servants to uncleanness and to iniquity 
unto iniquity, even so now yield your 
members servants to righteousness unto 
holiness. For when ve Avere the serv- 
ants of sin ye were free from righteous- 
ness, but now being made free from sin, 
and become servants to God, ye have 

YOUR FRUIT UNTO HOLINESS, AND THE 
END EVERLASTING LIFE." 
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